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Preface 


Nestling in the heart of Southeast Asia, Thailand, 
which the Thais call in their language Prathet Thai, 
Sanskrit form Prade$a Thai or Thai PradeSa, is 
predominantly a Buddhist country. It is only in the 
provinces adjoining Malaysia that the Muslims 
predominate. In the rest of the country it is Buddhists 
who have an upper hand. There are as many as two lac 
and forty thousand Buddhist monks in the country. The 
number of Buddhist monasteries is four thousands of 
which four hundred are in Bangkok alone. The Hindu 
population in it is negligible. As of the Hindus as there 
are, are the ones who migrated from India during the 
past two centuries or so. That being the demographic 
position, the very words Blrahmanas of Thailand are 
sure to cause a bit of a surprise. Who were these 
Brahmanas, from where did they come (they wouldn't 
have been there originally because the Thais 
themselves are not said to be the original inhabitants; 
they are said to be of Chinese origin, having settled in 
days of yore in Siam— the country was known by that 
name originally, the name Thailand was given to it 
in1939). They are said to have been inhabitants of the 
Yunnan province of China from where they migrated in 
bygone ages settling first in the central part. of the 
country and then spreading in other parts); when did 
they come, why did BRS come. It is natural for such 
questions to arise in one’s mind. The present volume is 
an attempt to answer all these questions. The 
Brahmanas of Thailand have their own temples, their 
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own system of worship and their own texts of rituals, In 
spite of having been surrounded by the Buddhists they 
have maintained their separate identity. They have 
continued with their original system of dress, habits 
and manners. They did not allow themselves to be 
assimilated in the Buddhist society, though it was 
natural for them to feel its impact in some measure, 
They, for example, have to undergo initiation in 
Buddhism along with initiation in Brāhmaņism. So also 
is it important to note that a mere birth ina Brahmana 
family does not entitle one to be called a Brahmana, 
For this he has to have initiation in Brahamanahood. It 
is only the Rajaguru or the Maharajguru who is 
authorised to admit a person in Brahmanahood. This 
initiation is the prerogative of the 
Rajaguru/Maharajaguru. As per tradition, the 
Brahmanas had come from India, alone, 
unaccompanied by women. It is only in Thailand that 
they married and begot children on their Thai wives. In 
spite of this intermingling of the two cultures, they kept 
their customs and traditions intact. 


From the very beginning they enjoyed royal patronage. 
It was not only in Thailand but in other countries of 


Southeast Asia as well that the then ruling monarchs 
extended patronage to them. ; 


ete " 
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of Brahmanas, their tantra (the magical and mystical 
formulae), mantra (the incantations) and yantra (the 
mystical or astronomical diagrams) differentiate them 
from others by supposedly infusing in them 
supernatural powers and impart to them divinity. This 
belief made the kings look up to Brahmanism and its 
followers with a measure of reverence. The Brahmana 
ritual for them was like an invincible armour which, 
they thought, would protect them from any kind of evil 
influences, bring success to all their schemes and lend 
them a divine glamour. For that reason they felt the 
need for Brahmana rituals despite their being followers 
of some other religion and that accounted for the need 
for them of the Brahmanas. Because of the royal 
patronage the common people also came to feel that 
the Brahmana ritual certainly is invested with some 
supernatural power. That is why they too have faith in 
the efficacy of their rituals. That also is the reason that 
in spite of the country being Buddhist for most part, the 
Brahmanas have their presence in it and the people in 
general view their rituals with respect. 


The available information is too sketchy to allow us to 
determine precisely as to when the Brahmanas came 
to Thailand. This much, however, can be said that 
because Thailand was a part of the Cambodian empire 
during the eighth and the ninth centuries it was, as was 
natural, deeply influenced by the Cambodian religious 
traditions. It is possible that Brahamanism entered 
into Thailand through Cambodia where it was firmly 
rooted. There is another view according to which it 
came directly from India with the people who came to 


settle there. 
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The contact between India and Thailand is very olq. 
Centuries back the Indian merchants sailed from the 
ports of Gopalpur in the east and Tamralipti in the 
south with ships laden with merchandise touching the 
ports at Chaya (Jaya) and Nakhon Si Thammarat 
(Nagara Sri Dharmardaja) where they would sell their 
ware and buy the merchandise from there which they 
brought back to their country for sale. There is a stron 
possibility that some Brahmanas would also have 
accompanied them to perform their rituals. Of them 
some might have come back to India while some might 
have stayed on. As of them as chose to stay on 
continued observing their religious practices. Under 
their influence some locals might also have started 
following those practices. They might also have started 
worshipping the Brahmana deities and would have 
developed faith in them and would have adopted their 
philosophy and beliefs. The same could also be said 
about their dress code (the traditional dress of the 
Thai or the Siamese men is Dhoti worn in the same 
style as in India), their way of life (an example — their 
eating with fingers), the episodes from the Ramayana, 
the Mahabharata and the Puranas reproduced both in 
literature and arts, performing and visual. This paved 
the way for an overarching influence of the Indian 
culture on Thai society. 


Even though the first dynasty of Thailand, the 
Sukhothai (Sanskrit Sukhodaya) accorded preference 
to Buddhism over Brahmanism in extending patronage, 
still the Brahmana traditions and rituals continued 
under its rule. This partly was due to the fact that the 
people over whom the dynasty ruled were not easily 


prepared to give up the Brahmana religious ractices 
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and cultural traditions which they had imbibed under 
the Mon and Khmer influence. 


It is known from an inscription on the image of Lord 
Siva that the worship of Siva was introduced by King 
Dharmasoka of Kampeng phet in 1530 A.D. He 
accorded equal importance to Brahmanism and 
Buddhism. According to an inscription from Takuapa a 
Visnu temple had come up in Thailand quite early, in 
the eighth and ninth centuries. 


As for religion, there are three tiers of it. On the upper 
tier is Buddhism, below that is Brahmanism and still 
below that is animism. Being on the middle rung 
Brahmanism is spread out right across the kingdom in 
spite of Buddhism being the predominant religion. 
Many of the villages there are named after Hindu 
deities like Bahn Phra Narai, Visnu Grama, Bahn Phra 
Rama, Rama Grama. There is a hill named after 
Visnu, Khao Narai, Visnu- Parvata. At some stage the 
Vaisnava tradition was very strong there. It is common 
to come across the images of Visnu, single or with 
Laksmi, riding the mount Garuda. 


The Queen Nopphamas (Navamàsa), the wife of King 
Ramkamheng was a Brahmana lady. According to the 
tradition the festival Loy Krathong was initiated by her. 
Being a Brahmana woman she wanted to worship the 
river but the King was a staunch Buddhist. She did not 
want to annoy him, so she did not have the guts to 
worship it openly. She made a beautiful Krathong 
(basket), put some flowers and fruits in it as also 
candles which she lit and floated it into water. The 
basket while floating came to the bank of the river with 


the king on it. The basket caught his eye. He was 
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surprised to see it. It was something that he had never 
seen before. On an inquiry he came to know that it had 
been made by his queen. It was so artistic that the king 
-simply fell for it. He ordered that from that day onward 
the Krathongs of that type be floated into water. That is 
the origin of the festival which is universally observed 
in Thailand. Hundreds of them in different designs and 
colours float in the rivers and ponds. The candles in 
them give the appearance of stars come down to the 
earth. 


King Ramkamheng had a group of Brahmanas at his 
court to advise him on matters of State, administration 
of law and justice and such other technical matters as 
drawing an almanac, casting horoscopes and 
conducting royal ceremonies like the coronation of the 
king and performing other rites like putting the figures 
of the deities on a swing and giving the push to it and 
the first sowing of the season. A Thai king of the name 
of Lu Thai had got his coronation ceremony conducted 
assuming the name of Rama Maha Dharma 
Rajadhiraja. He first got constructed the Buddha 
image. Not being satisfied with it, he got made the 
images of Parmesvara and Visnu and got them 
ceremonially installed. In 1349 another Thai King Lu 
Tai got constructed the idols of Mahegvara and Visnu 
and had them installed in the Devalaya Ksetra 
(Bráhmana temple) of Amravana to the south of 


Sukhothai where these were to be worshipped by 
Brahmanas and ascetics. 


lt is difficult to fully account for the contribution of 
Brahmanas to Thailand. The Brahmana stream was 


not to lose itself as did the river Sarasvati in the 
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Vina$ana Tirtha under the impact of the Sramana 
stream. It continues to flow even now and is seen to be 
flowing. 


I had to face a number of difficulties in transcribing 
quite a few of the words. The first difficulty pertains to 
the transcription of as of the Thai words in Roman as 
have derived from Sanskrit. The question was: should 
they be written in their original Sanskrit or their 
current Thai pronunciation. I have adopted both the 
methods. In Thai j is pronounced as ch and ga as kh. 
Syncopation, the dropping of a vowel between two 
consonants and their joining, is one of the 
characteristics of Thai. With this the word Rajaguru is 
pronounced in Thai as Rachakhru. This pronunciation I 
have not adopted in the present work. That just did not 
appeal to me. I opted for the Sanskrit form of it. In 
other cases I have not hesitated to put down the 
Sanskrit-based Thai words in their current Thai 
pronunciation. The Thai pronunciation of the Sanskrit 
word Ràjavami$a is Rachavarig. It is this that I have 
adopted in the present work. 


Ayodhya is pronounced in Thailand as Ayuthaya though 
the written form of it is Ayudhya. This spelling did not 
appeal to me. I preferred Ayuthaya. It is interesting 
that there is no uniformity in the transcription of the 
non-Thai words in Thai. The Thais do not often write 
these words in Roman script as per their current 
pronunciation. As for example, the word Rajaguru is 
written in Thai as Rajaguru and not as Rachakhru 
which is its Thai pronunciation. Its j is not changed to 
ch. The same they do in the case of such names as 
Rajabhata Institute where jis kept up as such and not 


changed to ch which should have been done if Thai 
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pronunciation of it was to be followed in writing. 


The titles of the Rajaguru and the Maharajaguru also 
have been reproduced in the work as per their current 
pronunciation, e.g., Vamathepmuni, Satananthamuni, 
Asadachan, Sivachàn with their Sanskrit form in 
brackets. 


No information about the Thai Brahmanas is available 
at one place. I had to work hard to procure it. The best 
means for it, I thought, was to have it direct from the 
present Maharajaguru. When approached, he told me 
that the best time to meet and to have leisurely 
conversation with him could be late night, for, during 
the daytime he would have to be away to Provinces for 
performing vidhis, rituals returning to Bangkok only at 
nightfall. He suggested 11.00 O'clock in the night for 
our conversation sessions to which I readily agreed. 
These sessions would go on till the wee hours, 2 am or 
3 am nonstop. I would be taking notes feverishly when 
the conversation would be on. This continued days and 
weeks. The present work is the result of those sessions 
and has, therefore, the stamp of authenticity. During 
the conversation sessions Pt. "Vidyadhar Shukla, the 
Chief Hindu Priest of Thailand, would be present to 
interpret and explain some of the points made by the 
venerable Maharajaguru. 


I hope the work will give the readers a well-drawn 
picture of the history of the Brahmanas of Thailand, 
their temples, their rituals, their festivals and their long 
tradition of Rajagurus and Maharajagurus together with 


their contribution to the enrichment of Thai social and 
cultural life. 
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The work was originally written in Hindi and was 
published in 2004. During one of my recent visits to 
Bangkok Prof. Kedar Nath Sharma, the Visiting 
Professor of Sanskrit at the Silpakorn University told 
me that Mr. Satish Kumar Pawa, a friend of both of us 
had spoken to him about the wish of the Maharajaguru 
to have the work translated in English for its wider 
circulation. On coming back to Delhi I looked around 
for a translator but could not find one. The matter 
rested there for a while. After some time I went to 
Bangkok again. There I chanced to meet the 
Maharajaguru at an event where he personally 
expressed his wish to see the work in English. Then I 
decided that I should not wait for a translator and 
attempt the translation myself. It took me about a 
month to work it out. It is eleven years now the work 
was first published. It needed to be revisited to bring it 
uptodate. It also needed a few corrections and addition 
of some information which could be had from the 
Maharajaguru. I had a brief session with him during my 
last visit to Bangkok where Mr. Satish Kumar Pawa was 
also present. I came back to Delhi and continued with 
the revision. In that process whenever I needed any 
clarification I just rushed an e-mail to Mr. Stish Kumar 
Pawa who without losing any time would be back with 
his response after getting the requisite clarification 
either from the Maharajaguru direct or from his office. 
For this I owe him deep gratitude. 


The translation ready, it was now the question of 
bringing it out in print. When I spoke to the publisher of 
the original Hindi work about it he readily agreed to it. 
Iheartily thank him for this. 
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I hope the work in its new incarnation will meet the 
same approbation as it did in its old one. 
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THAILAND: A BIRD'S EYE VIEW 


Geography 


Thailand has mainly four geographical areas—the hilly 
area to its north, the plains in its central part, the 
plateau of Khorat to its northeast, and the island area 
to its south. With a height of 8452 ft Dop Inthanon is 
the highest mountain in the country. Its borders touch 
those of four countries—Myanmar to the north, Laos to 
the northeast, Cambodia to the northeast (beyond the 
hills of Aranyaprathet) and Malaysia to the south. 


The river Mekong forms a natural border between 
Thailand and Laos. On one side of the river is Thailand 
and on the other side Laos. 


Religion and Culture 


Theravada Buddhism is Thailand's principal religion. 
Roughly 94% of its inhabitants follow it. Less than 2%, 
mainly of Chinese origin, are followers of Mahayana 
Buddhism. About 4% are Muslims and a small 
percentage is Christians. 


Thais believe that the number of spirits, ghosts, 
goblins and demons denoted by the common term Chi 
that inhabit their country far outnumber the human 
inhabitants. They can be found anywhere; in homes, 
gardens, rice fields, trees, plants, rivers and 
mountains. They just descend at these places from the 
Sky, the mid-regions and hells. They assist human 
beings in many of their activities as also cause 


obstruction in them depending upon the type they are. 
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It is essential to continue placating them by makin 
offerings to them. The Thai housing complexes haye E 
pillar- like structure called Prang in Thai which Serves 
as the place for the offerings. 


The Thais are well aware of the Hindu deities. It is in 
that connection that the Brahmanas have a special rol é 


to play. The reference to this will be made in the pages 
to follow. 


Thailand is a country of Buddhist monasteries and 
temples. The whole country is crisscrossed by four 
thousands of them. Of these four hundred are in 
Bangkok alone. Thousands of monks and Samaneras 
live in them. They have their own system of education, 
their own Universities of which the two, the 
Chulalongkorn Buddhist University and the Mahamakut 
University, both in Bangkok, are more prominent. Till 
the modern schooling system in Thailand took root, the 
Buddhist monasteries served as schools for the lay 
children, the monks teaching them the three r's 
besides the Buddhist precepts. The practice has not 
completely died out. It is still prevalent in the rural 
areas. The monasteries serve the dual purpose of 
teaching the people Buddhist texts and the texts on 
modern subjects. There is a queer admixture of 
spirituality and materialism there. 


Every monastery has a Chief Abbot to look after it and 
to manage its affairs. Again, each region has an Abbot 
who is in-charge of its monasteries. On the national 
scale there is a Sarigharaja, the Supreme Abbot, who is 
in-charge of the entire monastic order. He is assisted 
in the discharge of his duties by a high powered 
committee. If it finds the conduct of a monk unworthy 
of hint Orsfirids hint irag n atAWRITGE criminal . 
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activities, it is this committee that decides the 
punishment for him. 


In Thailand it is not necessary that one once turned a 
monk has to remain so the whole life. He can be a monk 
even for a short period, a month, a week, maybe even a 
day and then come back to the life of a householder. It 
is a common enough practice in Thailand for people to . 
turn monks and then turn laymen. 


The Thai people have great respect for monks. If any of 
them wants to join a foreign University or a non- 
Buddhist University in his own country for higher 
education, there would be many laymen coming 
forward to meet all his expenses in the hope that that 
would earn them plenty of merit. Buddhism and 
Brahmanism (Hinduism) share a unique correlation in 
Thailand. In the initiation ritual of Samanera 
Brahmana ritual is also followed. Again, a Buddha 
image is considered lifeless till a Brahmana invests it 
with life (prana-pratistha) by carrying out certain 
Brahmanic rituals. It is only thereafter that it is 
installed in the Buddhist temples and monasteries and 
comes to be worshipped. 


The images of Hindu deities in Buddhist temples and 
monasteries are a common sight. There is a row of 
exquisite images of Garudas, Kinnaras, Kinnaris, 
Yaksas and Gandharvas in the Grand Palace in 
Bangkok. Garuda is the Thai royal emblem. The 
emblem of the Department of Fine Arts, Krom 
Silpakorn, of the Thai Govt. is GaneSa. So is he of the 
Silpakorn University and National School of Drama, 
the two institutions run by it. Till a few years back 


outside the Pr QC Pfa the; rom, Silpakorn, bythe 
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roadside was installed the grand image of 
Visvakarman, the divine architect, symbolic of the un 
and the crafts, the responsibility of the Krom 
Silpakorn. The name of Vi$vakarman is also 
associated with the science of engineering which is 
called in Thai Vissavakammasat, Vi$vakarma£astra. 
The roof of the building of the National Theatre carries 
on it the highly artistic figures in iron bars of the 
deities Brahma, Visnu and MaheSa that form the 
Hindu Trinity The more popular word for Visnu in 
Thailand is Narai which is the changed form of 
Sanskrit Narayana. The same is the case with Siva who 
is known by the name Isuan, Sanskrit Ivara. 


For Dharma the word in Thai is Sasana, Sanskrit 
Sasana, Sasana Phut, Sasana Buddha, Buddha 
Sasana, the Buddhist religion; Sasana Phram, Sasana 
Brahmana, Brahmana Sasana, Brahmana (Hindu) 
religion, Sasana Islam, Islam Sàsana, the Muslim 
religion and so on. 


Dharma is the very life and soul of Thailand. If the 
image of the Buddha were to be put on the dais, even 
the king would kneel before it, pay obeisance to it and 
would start thereafter any activity. It is with this in view 
that the writer of these lines had written a verse with a 


minor alteration of a Manu’s verse in his work, the 
Thaidesavilasam: 


Dharmo rastram ca raja ca caturthi sariskrtis tatha/ 
Etac caturvidham prahuh thaidesasya laksanam// 
(verse 61) 


"Dharma, the country, the king and the culture, the 


fourth— these four are the characteristic marks of 
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History 


Southeast Asia has been a prosperous region since 
ancient times. Many races have been coming to it and 
going out of it. In the Stone Age a diminutive race 
called Nigrito used to live here. Many other races living 
in forests and subsisting on hunting also inhabited it. 
These were subdued in prehistoric ages by other races 
like Malay and were forced to leave their habitations. 
Their descendants are still found in the Malay 
Peninsula, Indonesia, Philippines and the far away 
mountainous areas. The new immigrants introduced 
farming. They produced rice which is still the staple 
diet of Southeast Asia. Centuries went by. The process 
of evolution went on. The community life yielded place 
to villages, the villages developed into cities, the cities 
turned into kingdoms and the kingdoms expanded into 
empires. 


The more noteworthy among these empires was that of 
Sumatra of Indonesia known by the name Srivijaya with 
its sway extending much beyond the islands of the 
Malay peninsula, going right up to the Southern part of 
Thailand. 


During that very period a civilized society of the name 
of Mon was ruling over the peninsular Southeast Asia 
with its capital in the western side of the central part of 
Thailand. The name of the capital was Dvaravati. 


Both of these, Srivijaya and Dvaravati, came under 
deep influence of the peaceful merchants and religious 
preachers coming to them from India. It is through 
them that they accepted Brahmanism, Buddhism and 
much of the Indian culture. 
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With the passage of time the Khmers of Cambodia 
subjugated the Mons. They were also highly Hinduiseq 
people. Between 1000-1200 A.D. their empire haq 
touched the highest point of glory. Angkorwat was their 
capital. They professed Saivism and looked upon their 
king as Lord Siva incarnete. They built the grandest of 
the grand temples which are unique in their 
architecture. Built in a radius of forty kilometres the 
city of Angkorwat is one of the wonders of the world. 


After the Khmers the Thais came in the riparian region 
of Chao Phraya whose history goes back to thousands 
of years. 


About two thousand years before the birth of Christ the 
races calling themselves Thai (the word Thai literally 
means free, independent) in their movement forward 
came to the eastern part of China from the vast regions 
of middle Asia and settled in the lower areas of the 
river Yangze. By about the time of the birth of Christ 
they felt the pressure of the Chinese on them who were 
themselves feeling the pressure of the invaders from 
the north. Slowly the Thais had to leave their place and 
to move towards the South. By about the seventh 
century the Thais set up an independent kingdom 
called Nan Chao on a plain space about a kilometre 
high in the southwestern part of China. Some of their 
groups continued their movement towards south and, 


crossing the high mountainous valleys, streamed into 
Southeast Asia. 


In 1253 A.D. the Chinese Mangol emperor Kublai Khan 
destroyed the Nan Chao Kingdom. By about 700 A.D. 
the Thai immigrants who were settled in the Chao 


Phraya valley turned their attention to the Khmer 
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region. For centuries they continued moving there. First 
they were under the subjugation of the Khmer rulers 
and carried on the administration in the outer region of 
the Khmer kingdom. In the 11" century they set up the 
city kingdoms (Muang) in the upper region of the 
valley. In the continued stream of the Thai immigrants 
the Khmers saw a threat to themselves. In 1238 A.D. 
two of the Thai leaders shook off the overlordship of 
the Khmers and occupied Sukhothai, the capital of the 
northern region of the Khmer kingdom. That was the 
beginning of the country which was to be called 
Thailand later. The next five hundred years of the 
Thais were spent in fights with the Cambodians and 
the Burmese with either side winning or losing 
intermittently. 


After fifteen years of occupation of Sukhothai, Nan 
Chao came to be destroyed and with that a heavy 
stream of the Thais of that place came to Sukhothai. A 
majority of the Thais prior to that settled in northern 
Burma where they were called Shan or Thai Yai, the 
big Thai. With the fall of Nan Chao a majority of the 
Thais ran away from there and took refuge in the Chao 
Phraya valley which now froms the central part of 
Thailand. The Thais settled there came to be known by 
the name Thai Noy, the small Thais. The Thais who 
migrated after them took refuge in the northern part of 
modern Thailand and in Laos. They are called Thai 
Lao or just Lao. 


The first king of Sukhothai was  Intaratitya 
(Indraditya), better known by the name Phra Ruang. 
The Thai story literature mentions a character of this 
name (Intaraditya) who was blessed with the power to 


do miracles. Since Phra Ruang also had this power he 
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came to be called by that name (Intaratitya). It is saiq 
that Intaratitya could store water in baskets and revive 
fish by infusing life in their bones. 


Ramkamheng, the third son of Intaratitya was blessed 
with great strength. Affable in nature, he was a doughty 
warrior, an astute statesman, a keen scholar, a devout 
Buddhist and a lover of art. By 1275 A.D. in the course 
of his rule for four decades he transformed his 
tottering city kingdom into a well-established empire 
which included towards its east Luang Prabang, the 
former capital of modern Laos. Its western border 
touched the Andaman sea coast. He established 
diplomatic and cultural relations with China. Shortly 
after the return of Marco Polo from Peking he went to 
China. During his second visit to Peking in 1300 A.D. 
he took along with him 500 potters who set up kilns in 
Sukhothai and the nearby Suankhalok (Sanskrit 
Svargaloka). Thereafter for about 150 years Sunkhalok 
had a flourishing business of chinaware. Many traders 
from many countries repaired to it to buy it for sale in 
their countries. 


In Thai history the Sukhothai period is ranked as the 
period of sukha, happiness. King Ramkamheng ruled 
over his subjects with fatner-like affection. He won their 
total allegiance with his gentleness. The expanse of his 
capital was a square kilometre. Its safety was ensured 
by a strong wall and a moat, filled with thirty lakh cubic 
feet of water. It provided drinking water to the people 


the year round and was the source of greenery all 
around. 


Sukhothai had more than eighty Buddhist monasteries 
Whose remains give an idea of their beauty and 
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grandeur in days gone by. Ramkamheng had close 
relations with Ceylone which at that time was a great 
centre of Theravada Buddhism. During his period 
many Buddhists from there came to Sukhothai and 
instructed the people there in the Buddhist doctrine. 


King Ramkamheng is specially remembered for the 
invention of the present Thai script, an amalgam of 
Khmer, Mon and Indian scripts. 


An inscription on a big stone slab discovered many 
centuries after his death records his vision in the 
following words: 


*Charming is this Sukhothai city. There is fish in the 
ponds, grain in the fields. He, who wants to trade in 
elephants, trades. He, who wants to trade in horses 
trades. He, who wants to trade in gold and silver, 
trades". 

The king had installed a big bell outside his palace. If 
anybody had any complaint, he could just strike it. The 
king himself would listen to his complaint. 


There was overall prosperity in the kingdom. On the 
other side of the inscription referred to above he had 
got inscribed the following words: 


"He who wants to play, can play, he who wants to laugh, 
can laugh, he who wants to sing merrily, can sing." 


The glory of Sukhothai vanished after the death of King 
Ramnkamheng. The neighbouring kings grabbed parts 
of it and had them merged with their kingdoms. In less 
than sixty years Sukhothai became the Vassal State of 
Ayuthaya. In another sixty years it just disappeared. 


In 1350 King Ramatibody (Sanskrit Ramadhipati) built 


the city of Ayuthaya. It was then a small cluster of 
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houses made of teakwood, surrounded by a Kutcha wall 
marked by nails of wood. It is a quirk of destin n 

such a city was to become the capital of a Kis cun 
which was to taste the royal splendour, glory, Seules 
majesty and immeasurable loyalty of its Citizens for 
over four hundred years, and was at the same time also 
to suffer conspiracies, treachery and battles that were 
to lay everything to waste. It had acquired great power 
in a short time in the second half of the 14" cen. A.D. 
After some time it came to be known by the name of 
Siam. Sukhothai, as said earlier, merged itself in it. A 
century and a half it spent in fighting the wars with the 
northern kingdom of Chiengmai. It was repeatedly 
attacked by Cambodia which had more or less got 
confined in itself. In one of such attacks it had taken 
seven thousands of its people captive and carried them 
away. The rulers of Ayuthaya retaliated in all 
quickness. They invaded Cambodia, took ninety 
thousands of its people captive and brought them to 
Ayuthaya. Their descendants are still living in the 
northeastern part of Thailand. 


1448 A.D. saw the rise of the rule of King Borom 
Triloknat (Sanskrit Parama Trailokyanatha) which 
lasted forty years. In that period the Sakdina, the 
social code that had been adopted in the Non Chao 
period was systematized, rules and regulations were 
framed in detail for the administration of the palace, 
the royal ceremonies and the laws made for 
punishment for the crimes against the king. 


Sometime after the journey of Vasco de Gama to the 
Cape of Good Hope, the Portugese captured the 
important Muslim commercial centre of Malacca. 
From, there they.sentDuart.Fernandiz;as.their emissary 
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to Siam. He arrived in Ayuthaya in 1511 with the aim 
of establishing commercial and diplomatic relations 
with it. This was the first diplomatic contact of Siam 
with the West. The Siamese not only allowed the 
Portugese to propagate Christianity but also allowed 
them to set up a big wooden Cross on a public place. It 
is a different matter that the Portugese did not meet 
with much success in propagating Christianity in Siam. 
The Siamese, however, learnt much from them about 
weaponry and fortification. The Portugese married 
Siamese women. Their descendants now living in 
Thailand do carry in them traces of the physical 
appearance of their predecessors. 


The middle of the sixteenth century was the most 
unfortunate period of Thai history. Ayuthaya's ruling 
dynasty was undermined by intrigue. There was intense 
struggle to grab the kingdom. A five year old child 
came to occupy the throne only to be assassinated later 
by an aspirant who announced himself the king. He was 
in turn poisoned by his own wife who installed her 
eleven year old son on the throne and nominated her 
paramour as the regent. Later the paramour put him to 
death and appropriated the throne. But he could not 
hold it for long. The nobles loyal to the boy king 
finished him off. The chain of unfortunate events within 
the short period of fifteen years So emasculated the 
kingdom that the neighbouring king of Burma made 
bold to attack it. With his three hundred thousand 
soldiers, seven hundred elephants and three hundred 
horses he besieged Ayuthaya. His siege continued for 
five years with no success in sight. 


The then ruler of Ayuthaya feared anotherr attack 


from the Burmese. He made elaborate preparations to 
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meet it. He ordered three hundred elephants to be 
trained in warfare. These elephants included those 
seven white elephants that are objects of worship in 
Southeast Asia. The ruler of Siam was in high spirits at 
this acquisition. By that time a new ruler had taken 
over in Burma. He demanded of the Siamese ruler that 
two of these seven elephants be handed over to him 
which the latter declined provoking the Burmese ruler 
to declare war on him. He invaded Siam and taking 
captive many people returned to Burma with four of the 
seven of those elephants. He also imposed a tax on 
Siam. A few years later, in 1539 the Burmese ruler 
again attacked Siam, besieged Ayuthaya that crumbled 
under his might. For the next fifteen years it remained 
under the subjugation of Burma. 


In the meantime Cambodia also continued with its 
incursions into Siam. 


Destiny then took a turn. The Siamese kingdom 
regained strength. The legendary Prince Naresuan, the 
greatest of the warriors in Thai history, restored Siam 
to its old glory and grandeur. He threw away the yoke of 
subservience to Burma which his father had accepted. 
He raised an army and continued fighting with the 
Burmese for eight years. When they again mounted an 
attack on Siam with full force, he defeated them. In 
between all this, his father died and he occupied the 
throne. 


In 1592 two hundred and fifty thousand Burmese 
invaded Siam under the leadership of Prince Min Chit 
Swa. A terrible fight ensued. In it the elephants of 
Naresuan and his brother swooped on the enemy forces 


but in the process they got separated from their own 
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forces. In a split second Naresuan and the Burmese 
prince were face to face. Their elephants were locked 
in a straight fight. The Burmese prince threw off with 
his sword the headgear of Naresuan who, in retaliation, 
rent asunder his shoulder with a powerful blow. He fell 
dead. Thereafter he vanquished the demoralized 
Burmese forces and recovered a large part of the 
Siamese territory which the Burmese had occupied. 


After dealing with the Burmese Naresuan turned his 
attention to the east where Cambodian marauders 
were still active. To teach Cambodia a lesson he 
invaded it and brought it under his control For 
occupying many of the ports in the Indian Ocean he 
invaded Burma too. During one of those invasions he 
fell ill and died. 


During Naresuan's regime, Ayuthaya's territories had 
greatly expanded. Its enemies were demoralized. It 
was followed by a period of peace and prosperity. 


During this period Ayuthaya extended its contact with 
the world. Its grandeur could only be compared with 
that of the Chinese empire. 


The territory wrested from the Burmese included the 
Mergui port. Earlier traders and merchants buying and 
selling their ware between the Indian and Chinese 
oceans had to cover a long distance but with this port 
their route was considerably reduced. With that 
Ayuthayà became the focal point for the countries of 
the east and the west and that added to its stature. 


The second treaty that Siam entered into with any 
Western country was in 1598. That was with the 


Spaniards of Manila. Under the terms of the treaty the 
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Spaniards were allowed by King Naresuan to stay in 
Ayuthaya and to carry on their trade. Later came the 
Dutch, the British and the Danes and in 1662 also the 
French. The rulers of Ayuthaya opened their doors for 
the people of these Furopeans of different nationalities 
who included the ambassadors, the traders, the 
mercenaries and the religious preachers. Not only did 
they open the doors, they provided them all facilities. 
The result: There came up long rows of anchored 
ships, the warehouses and the colonies of the 
Portugese, the Dutch, the Malays, the Chinese, the 
British and the French in Ayuthaya. 


All this liberal treatment the foreigners repaid the way 
the Siamese would never have anticipated. In 1664 
during the reign of King Narai the Dutch using the gun 
diplomacy forced Siam to enter into a treaty under the 
terms of which it had to give them the sole rights of 
trading in animal hides along with the stipulation that 
the Dutch living in Siam would be under the control of 
the Dutch Govt. and not the Govt. of Siam whose 
residents they were at that time. 


To put a brake on the aggressive designs of the Dutch 
King Narai thought of joining hands with another 
Western power. It was the time when the French 
missionaries had just arrived in Siam. The 
. missionaries had among them an architect whose 
special skill in architecture King Narai was in great 
need of for constructing a Western type of fortification 
to foil the attacks of the Dutch. The king allowed the 
French to build churches and to propagate Christianity 
in his kingdom. The French helped him in establishing 
diplomatic relations with King Louis XIV of France. 
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During this very period in 1675 a twenty five year old 
courageous Greek young man of the name of Falcon 
reached Ayuthaya by ship. He was appointed as the 
deputy to the royal treasurer. An incident drew 
attention of the king to him. A big gun needed to be 
weighed. But how to get it weighed was the question. 
Falcon thought a way out. He put the gun on a raft. The 
level the raft with the gun sunk into water, that level he 
laid the bricks. Later he put small slabs of these bricks 
on the weighing machine one by one. The total weight 
of all these slabs was the weight of the ship. This 
innovativeness on his part made the king take fancy to 
Falcon. He came to have more and more of say ‘n the 
affairs of the State. He came close to the Siamese and 
through himself brought the French also close to them. 
His deep involvement in Siamese affairs angered the 
courtiers. They felt that their country had gone under 
the subservience of the French and its control had 
passed into the hands of a Greek. As this was going on, 
Narai took ill. That was 1688. That time the leader of 
the anti-French group Phra Petraj was appointed the 
acting ruler. The first thing that he did was to put to 
death the adopted son of the king, who, being the Heir 
Apparent, was to succeed him. After that he first took 
Falcon captive and then killed him. 


After the death of King Narai when the anger against 
the French was at its height Petraj was declared king. 
He ordered the French and other Europeans to leave 
the country except the Christian missionaries who 
could stay put. With this Siam lost contact with foreign 
countries. The only country with which it continued its 
diplomatic relations was China. Towards the middle of 


the 18" century Burma again started attacking Siam. 
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The Burmese continued their siege of Ayuthaya for 
fourteen months. This led to people suffering from 
hunger and disease. The suffering was compounded by 
fire that engulfed the city. This enfeebled Ayuthaya 
beyond measure. It lost its power of resistance, 
Ayuthaya finally fell to the Burmese. And with it came 
to nought its glory and grandeur. The Burmese 
destroyed all its forts, its ramparts, its endless chain of 
well-stocked bazaars and its rich, well-arranged 
libraries adorned with teakwood doors. In this mayham 
they, even though Buddhists themselves, pulled down 
the Buddha images, killed the Ayuthaya ruler and took 
his courtiers captive. Men, women and children they 
tortured to know from them whether they had hidden 
their wealth. There could be seen rows of carriages 
and elephants laden with booty, the arms and the 
ammunition recovered from the armouries and the 
soldiers taken captive proceeding towards Burma. All 
books and documents were just burnt. The city of a 
million strong , which was once considered invincible 
was in ruins now, the city which in its long history of 417 
years had seen thirty three kings of three dynasties 
ruling over it. 


Soon darkness yielded place to light. A great warrior of 
the name of Taksin who had somehow succeeded in 
escaping this holocaust along with his 500 soldiers took 
refuge in Thonburi, a place adjacent to Bangkok and 
Started raising an army. Within just six months a 
number of patriots joined him. Siain was at that time 
split in six principalities. The first task before him was 
to unify the country. He succeeded in warding off the 
attacks of the Burmese. After anointing himself the 


king hg devoted. seven. years, fo, this vervokask- In the 
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fifteen years of his rule he was able to establish Siam’s 
authority over Cambodia, Chiengmai and Luang 
Prabang and Vientiene of Laos, 


All this success went to his head. He started looking 
upon himself as the Buddha which created disaffection 
among his subjects. And that led to his murder. 


After this a nobleman of the name of Chao Phaya 
Chakri who had been an efficient commander in 
Taksin's army was anointed the king in April, 1782. 
With the coronation of that great person known by the 
name Phra Buddha Yod Pha or Rama I started the 
present Chakri dynasty. He transferred the capital to a 
village of the name of Bangkok on the other side of the 
river Chao Phaya and renamed it as Krungthev 
Mahanakorn Amon Ratana Kosindra (Sanskrit Krung 
Deva Mahanagara Amara Ratna Kosendra). Though 
known as Bangkok, the world over, the Thais prefer to 
call it by the name Krungthev which means literally the 
place, krung, of gods (thev, deva, gods). 


King Rama I built the Grand Palace and the Wat Phra 
Kaeo, the Temple of the Emerald Buddha. The 
galleries of the temple are adorned with the scenes 
from the Ramakien, the Thai Rama story. He also 
undertook the work of reconstruction of his country. 
Whatever rules and regulations had survived the 
destruction of Ayuthaya were systematized by him. He 
gave the Buddhist texts the well-defined form and 
revived the traditional Thai arts and crafts. The Thai 
Rama story also he wrote in his own language. His epic 
poem, Ramakien composed of 50286 verses, is now an 
invaluable treasure of Thai literature. 


His Succossors Rama di, and Rama III continued with 
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his initiative. Wat Aroon and Wat Suthat (= Sudarsana) 
which Sumar Muang has described as the mog 
beautiful, were constructed during the reign of these 
very kings. The most noteworthy contribution of King 
Rama II is that he restored the contact of Siam with 
the Western world that had got snapped leading to its 
isolation for 130 long years. In 1818 he allowed the 
Portugese to settle in Bangkok. Four years thereafter 
the Britishers also came. In 1828 came the American 
Christian missionaries. These missionaries introduced 
the printing press and inoculation. Since these 
missionaries would also engage themselves in treating 
the sick, the local people began to call them Moh 
(literal meaning the physicians). At present all the 
American missionaries are called Moh whether they 
treat the patients or not. From the second half of the 
nineteenth century and the first decade of the 20" 
century Siam was ruled by an able king, Rama IV, the 
more popular name Phra Mangkut, and Rama V, the 
more popular name Chulalongkorn. They gave Siam, a 
country under the feudal system, a new form and 
shape. They are remembered as the makers of modern 
Thailand. They were also successful in safeguarding 
their country from the avalanche of European 
colonialism which was sweeping the nearby countries 
one by one. 


At the time of the death of King Rama V his step 
brother Prince Mangkut had been leading the life of a 
monk for the past twenty seven years. He had studied 
Pali and Sanskrit. He was eager to have some 
knowledge of the outside world. Science was his 
favourite subject. In the course of engaging himself 


with the American Christian missionaries he had 
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studied the world Geography, Astronomy, Latin and 
English languages. They say that he had as good a 
knowledge of Christianity as that of Buddhism. 


Before coronation Phra Mangkut had brought to 
Bangkok the stone which carried the inscription of King 
Ramakamheng where he had highlighted the freedom 
and the individual initiative. 


Phra Mangkut was anointed the King in 1851. He broke 
many an established and time-worn tradition for the 
coronation ceremonies. He extended the invitation 
even to foreigners to attend the cerembny and ordered 
that they not prostrate before him. He also issued the 
order that any of his employees can report to him 
direct if he has any complaint or problem. Twice in a 
week he would meet the people and listen to their 
problems. 


He admitted many foreigners in his administration. 
With their help he set up in Siam mints for casting the 
modern type of coins. He also built roads of which the 
most noteworthy is Charoen Krung, called New Road in 
English. 


Chulalongkorn, the son and successor of Mangkut, was 
just sixteen when his father died. Till attaining the age 
of 21 when alone he could be crowned, he undertook 
journey after journey to nearby countries like Java, 
Sumatra, Malaya, and so on so that he could have a 
personal feel of them. During these journeys he had an 
occasion to know a lot about Western colonialism. He 
vowed that he would not allow his country to be a colony 
of any of the Western powers. 


The first decree that he issued in 1873 after his 
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coronation was about prostration. According to it th 
courtiers were not to prostrate before him. That Was : 
landmark decision of his. It was the first time that the 
court stood on its feet and not lay flat. It was a proud 
moment in Thai history, the first glimpse of the 
farsightedness of the king. 


The king promoted education in the “country, built 
roads, laid railway tracks, sent a number of brilliant 
young men to Europe for higher studies to use their 
knowledge on return for the reconstruction and the 
modernization of the country. He also abolished 
slavery. 


King Chulalongkorn also had to face the growing 

colonial spread which was a great challenge of his 

time. In the last decade of 1888 he had to cede a large 
part of his country that is known at present by the name 

of Laos. In 1896 the French and the British entered into 

an agreement to allow Siam to serve as buffer between 

their colonies. That ensured Siam's independence. 


Two of King Chulalongkorn's sons succeeded him after 
his death. The first was King Vajravudh (Sanskrit 
Vajrayudha) who ruled from 1920—1925. He was the 
first Siamese king who had had his education abroad. 
He had studied in England. In the British army he held 
the rank of General. He was an intellectual as well as a 
soldier. He wrote essays and plays and translated the 
works of Shakespeare in his own language. He was also 
a great scholar of Sanskrit He translated the 
Nalopakhyana and the Savitryupakhyana of the 
Mahabharata, the Abhijiiánasakuntala of Kalidasa and 
the Priyadarsika of Sriharsa in Thai. In 1917, in the 
First World War, he sided with Britain and the U.S.S.R. 
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In 1919 Siam became the member of the League of 
Nations. 


King Prajadhipok, Rama VII who ruled between 1925— 
1935 also had had his education in England. He was 
the last ruler of Siam who enjoyed absolute monarchy. 
On June 24, 1932 a group of Westernized Govt. officers 
and army men petitioned him to agree to be a 
constitutional monarch. The king was wise enough to 
realize that the ground for constitutional monarchy had 
been laid in his country. He readily agreed to the above 
proposal. He abdicated the throne three years 
thereafter which then passed on to his nephew Ananda 
Mahidol, Rama VIII who died in 1946 under mysterious 
circumstances. The throne then passed on to his 
Switzerland-educated younger brother  Bhümibol 
Aduldej (Sanskrit Bhümibala Atulyateja), Rama IX, the 
present king who is the longest reigning monarch in 
Thai history The Golden Jubilee of his reign, 
Kaiicanabhiseka in Thai, was celebrated in 1998. 


The king is highly talented. He is a man of parts. He is 
a writer, a photographer, a musician and a thinker all 
rolled into one and for all these qualities of him is the 
most revered one in the country. What Kalidasa said of 
King Dilipa can go well with him: 


prajanam vinayadhanad raksanad bharanad api/ 
sa pita pitaras tasam kevalam janmahetavah// 
(Raghuvamsa, 1.24) 
“By reason of his educating, protecting and 
maintaining his subjects he was (virtually) their father; 


their (real) fathers were merely the sources of their 
birth.” 
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The king has four children, one son and thre 
daughters. Of the daughters Maha Chakri Sirindhor, 
has done M.A. in Sanskrit. The writer of these lines 
had the opportunity of teaching her during the 
seventies. She has a special liking for India. She has 
visited it a number of times. Her longest visit was in 
1986. She had then spent seventeen days in the 
` country. She had gone then to a number of places. On 

getting back to Thailand she had written the memoirs 
of her visit to India and had published them in book 
form. Her brother Prince Vajiralongkorn also has been 
to India a number of times. ` 


Even though a constitutional monarch, King Bhumibol is 
the greatest unifying force in the country due to the 
enormous love and respect that he enjoys of his subjects. 


In India there had been a tradition of deifying a king. 
The first authoritative law book of India, the 
Manusmrti, unequivocally proclaims him to be a great 
divinity, mahati devata, in human form nararüpena: 


balo 'pi nàvamantavyo manusya iti bhümipah/ 
mahati devata hy esa nararüpena tisthati// 


“Even an infant king must not be disregarded, 


(thinking) that he is a (mere) mortal; for he is a great 
deity in human form”. 


This deification of the king is clearly noticeable in 
Thailand. People bow to the images of kings, burn 
incense sticks and light candles before them as they do 
before the images of the deities. 
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BRAHMANAS OF THAILAND 


Dress 


The Brahmanas of Thailand can be identified by their 
appearance itself which has remarkable similarity with 
that of the Brahmanas of South India. They are the 
handful of people now who help perform the royal 
ceremonies. They also help perform the rites and 
ceremonies for the common people who, though 
Buddhist, still stick to the Brahmanic rites and 
ceremonies. They keep long hair which they tie in a big 
knot at the top of the head. At the time of performing 
ceremonies they wear the Yajiiopavita, the sacred 
thread and a lower garment called Phanung in Thai. 
They wear Dhoti like the Indians with the difference 
that it goes up to the knees only. Their dress is all 
white: white buttoned up coat, white Dhoti, white socks 
and white canvas shoes. 


Sects: Vaisnava and Saiva 


The Brahmanas are divided in two sects: the 
Vaisnavites and Saivites. The Vaisnavites are called 
Brahmana Buddhivasa. The Saivites are called 
Brahmana Bidhi. In Bangkok they have three temples 
in the same complex. To the south, the biggest of the 
three, is that of Siva, the middle one is that of Ganesa 
and the one to the north is that of Narai 
(Narayana-Visnu). The Brahmanas have their 
residences in the vicinity of these temples which are 
oblong in shape with Thai style roofs and the 
whitewashed walls with no paintings or decor. The altar 


at the Siva temple is very wide. It carries cn it a 
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number of beautiful idols of Siva and Uma i in 
silver under a white canopy that has curtains with white 
border on all their four corners. The altar stretching in 
front of the idols has enough space for flowers and 
other objects of worship. To the left and the right of the 
altar are the golden images of Nandi, the vehicle of 
Siva. Earlier the temple had the idols of Harihara too 
but they have now been removed from there and placed 
in the National Museum. A few idols newly imported 
from India have also been installed in the temple. The 
Harihara idols are certainly the most winsome and are 
of historical importance. They belong, for sure, to the 
Chola period which means the 10" cenury A.D. 


white 


Brahmana-Buddhist Harmonization 


Many ceremonies and rites carry elements of both 
Brahmanism and Buddhism. This got philip during the 
reign of staunch Buddhist ruler Drang Dharma (1610— 
1628) and the reign of more liberal King Rama IV 
(1851—1868). That is why it does not surprise us if we 
are told that even the Brahinanas are also Buddhists. 
Before inititation in Brahmanism and putting on the 
Yajfiopavita, the sacred thread, they have to have 
initiation in Buddhism and turn Samaneras. In a way 
they are both Hindus and Buddhists. It is this which 
comes in the way of the animal sacrifice by them in the 
course of their ritual. ' 


The ritual for becoming a Brahmana priest is followed 
even now. Called Pvaj Brat, it is observed in two parts. 
In the first part it is the threethread, trisütra, 


Yajfiopavita that is worn while in the second part it is 
the six-thread, satsütra, one. 
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The Supremacy of the Brahmanas in and outside 


India 

It is a known fact the Brahmanas had established their 
superiority over the other three castes. Though they 
had not taken up administration directly, they had so 
contrived things for themselves that the ruling class 
could not do without them. The Visnusmrti says that a 
king should consult astrologers in all matters, while 
Manu lays down that he should appoint a domestic 
priest (purohita) and choose officiating priests (rtvigs) 
to perform his domestic rites and the (sacrifices) for 
which three fires are required. He shall offer various 
(Srauta) sacrifices at which liberal fees (are 
distributed), and in order to acquire merit he should 
give to Brahmanas things for enjoyment and wealth: 


purohitarn ca kurvita vrnuyad eva cartvijah/ 

te ‘sya grhyani karmani kuryur vaitanikani ca// 

yajeta raja kratubhir vividhair aptadaksinaih/ 
dharmartham caiva viprebhyo dadyad bhogan dhanani 


ca// 
(Manu-smrti, 7.78—79) 


Manu has also enjoined that a king after rising early in 
the morning, worship Brahmanas who are well versed 
in three-fold sacred science (traividya) and learned (in 
polity), and follow their advice: 
Brahmanan paryupasita pratrar utthaya parthivah/ 
traividyavrddhan vidusas tisthet tesam ca Sasane// 
(Manu-smrti, 7.37) 
In the ancient Indian social order it was imperative for 


a king to perform sacrifices. Tt was also imperative for 
him to give sacrificial fee to the Brahmanas who help 
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him perform them. With no fee, the sacrifices would 
yield no fruit: hato yajnas tv adaksinah. As a matter of 
fact, that is necessary also. After all, the Brahmanas 
have to keep themselves going, there being no other 
means of livelihood for them. It is to avoid hurt to their 
self-respect in accepting money from someone; in an 
overwhelming majority of cases it used to be the king; t 
they had to attribute divinity to him. Says Narada that 
those who see divinity in the king have no feeling of self. 
hurt in accepting the fee (daksina) from him: 


vidur yasyaiva devatvam rājño hy amitatejasah/ 
tasya hi pratigrhnnato na lipyante kadacana// 


Even with all this there was not even an iota of doubt 
that between the two, the Brahmana and the Ksatriya, it 
is the Brahmana who holds a higher status in society. 
According to the Narada-smrti the following eight are 
auspicious in the world: Brahmana, cow, gold, ghee, 
sun, water and, the eighth one, the king: 


loke ‘smin mangalany astau brahmano gaur hutaSanah/ 
hiranyam sarpir aditya apo raja tathastamah// 
(18.51) 


In the order of auspicious things it is Bráhmana who 
occupies the first place and the king the eighth one. 
Narada further says that one should look at these 
things regularly, pay obeisance to them and 


circumambulate them. With that the life span does not 
get shortened: 


etani satatam pasyen namayed arcayec ca tan/ 
pradaksinam ca kurvita tatha hy āyur na hiyate// 
(Narada-smrti, 18. 52) 
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The Brahmana and the king were the offshoots of that 
thinking that had accepted the lead character as a 
divine being. It is because of this that the expressions 
*priest-king' and ‘king-priest’ had come into vogue. We 
have a glimpse of the ‘priest-king’ in the priestly 
activities of the Thai king. For the concept of 'king- 
priest' we will have to look at Cambodia, if not ancient 
India, where the Brahmanas were so powerful that they 
exercised full authority in matters of State. There was 
a prescribed ritual for Brahmanas and the king. Both 
of them were considered divine beings with the only 
difference that while the king was equated with Indra 
the Brahmana was equated with Brhaspati. 


The high position that the Brahmanas had carved for 
themselves in India continued for some time even for 
as of them as had ventured to far off places and settled 
in countries of Southeast Asia which subsequently 
emerged as its cultural outposts. There was a powerful 
Brahmana tradition in Cambodia for centuries 
together. Of the four castes they were the only ones who 
were well organized. From the 5" cen. onward there 
was a steady stream of Brahmana emmigrants from 
India that swelled their ranks. During the reign of 
Yagovarman (coronation year 889 A.D.) Saivism was in 
ascendancy in Cambodia. The position of Brahmanas 
there at that time was the same as it was in India as is 
noticeable from the following inscription which records 
the performance by "this able (daksa) king of 
Kotihoma and other sacrifices for which he gave the 
Rtvijs, (those who had helped him in performing the 
sacrifices) rich gifts of jewellery and gold." 


Though the foundation of the sect that accorded the 
Brahmanas the position of divinity was laid by King 
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AD.), it reached its zenith two 
Joc $ a ind to do with Vaisnavism and 
peg King Jayavarman introduced the system of 
ie aecliy among the Bráhmanas ard the post of Rāja- 
purohita came to be confined to the family of a 
Brahmana of the name of Sivakaivalya. He was so 
influential that he had in a way side-lined even the 
monarchy. The bas reliefs of Angkorwat have figures of 
Brahmanas. George Coedes is inclined to identity two 
of them as Drona and Visvamitra. A bas relief depicts 
a procession. It is interesting that of the spectators it is 
only the Brahmanas who are shown not prostrating. It 
is entirely different from the later tradition of Thailand. 
The close contact with the king and their total 
dependence on him for self-preservation turned the 
Brahmanas there timid. Even today they, following the 
old tradition of Thailand, prostrate before the king. 


- Another evidence of the great clout of the Brahmanas 
is furnished by the inter-marriages between the 
Brahmanas and the members of the royal family unlike 
the modern system where a princess would hardly 
marry a Brahmana. There is still the custom among 
the Bakus, the descendants of the Brahmanas of old, 
(Baku is a term for Bráhmana in Cambodia) that if a 
king dies issueless, and the monarchy is threatened 
with extinction, it is from among the Brahmanas that 
the successor to the king is chosen. 


Even though the position of the Brahmanas had not 
suffered as much decline in Cambodia as it did in 
Thailand, still it underwent some erosion. The Ponagar 


Inscription of Cambodia records the washing of the 
feet of the king by Brahmanas. 
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Even though the Thai kings were Buddhists, they did 
adopt the customs of the Hinduized Khmer kings. They 
recruited court Brahmanas from Cambodia. For 
centuries the Brahmanas enjoyed good status in 
Thailand. Though Buddhism was the religion of the 
common people and the kings extended their 
patronage to it, still for them Brahmanism was equally 
important. The inscription of King Dharmaraja 1 of 
1361 A.D. affirms that he was well-versed in Veda and 
Astronomy. In the Kambang Bajra Inscription King 
Dharma$sokaraja expresses his resolve to promote both 
Buddhism and Brahmanism. So  Brahmanism 
continued to enjoy royal patronage along with 
Buddhism in Thailand. That was the position till 510 
A.D. 


In the Ayuthaya period Brahmanas were recruited from 
Cambodia and the Malay Peninsula from time to time. 
In 1767 when Ayuthaya was destroyed, as of the 
Brahmanas as could manage to flee from there went to 
Nakhon Si Thammarát from where they were called to 
Thonburi after King Taksin had set himself up on the 
throne. Whatever knowledge of the ritual they had was 
retrieved from them which was quite a laborious task 
for a large corpus of their ritual texts had perished in 
the fire that had engulfed Ayuthaya after its fall. Very 
few of the Brahmanas who had been performing the 
duty of the priests had survived. The priestly tradition 
was in total disarray. In the Bangkok court many of the 
Brahmanas who had accepted royal service were those 
who were the descendants of those who had settled in 
Thailand just some time back. So, it is not possible to 
know the Brahmana tradition from the present-day 


Brahmanas,{on. Mfo them, d, not, belong. to that 
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tradition. To expect to know the importance and the 
significance of the royal ceremonies from them is just 
to expect the impossible. These people go on 
performing the ceremonies like a machine and recite 
the mantras which on account of their highly incorrect 
pronunciation make little sense. As is the situation in 
India of many of the priests, so is it in Thailand with 
Brahmana priests. As is the case in India of the so- 
called priests performing rituals without knowing the . 
meaning of the mantras; they, being totally ignorant of 
Sanskrit cannot even pronounce them properly and just 
murmur something; but performing the rituals well, so 
is it in Thailand. The Brahmanas there know nothing of 
the meaning. of the mantras— they have got so 
corrupted over the centuries even to have given up their 
Sanskrit look— but perform the rituals well. However 
ignorant and dull the Thai Brahmanas may be, they 
enjoy respect in Thai society as the Brahmanas do in 
society in India. Their being just Bráhmana earns them 
respect. The people look upon them as the inheritors of 
their ancestral tradition and the ones who alone are 
authorized to perform rituals and ceremonies. Manu 
has spoken of Brahmanas as the best among men: 
buddhimatsu narah $restha naresu brahmanah smrtah 
(Manu-smrti, 1.96), "Among the intelligent it is the men 
who are the most excellent and among the men it is the 
Brahmanas who are the most excellent". A Brahmana 
coming into existence excels everyone else on the 
earth: Brahmano jāyamāno hi prthivyam adhijayate 
(Manu-smrti, 1.99), a Bráhmana whether learned or 


not, whether literate or not, is a great deity like fire 
whether it is used in Sacrifice or not. 


Many of the genuine Brah i 
mana ri i 
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after the fall of Ayuthaya. That has resulted in the 
lowering of the status of the Brahmanas. They have 
their presence only on specific occasions. 


Brahmana Functions 


From the point of view of functions Brahmanas can be 
divided into three categories : (1)The royal priest, the 
Rajapurohita who performs royal ceremonies (2) The 
Brahmanas who make astrological predictions and 
calculate time, the Hora (3) The Brahmanas who help 
perform sacrifices, Rtviks. 


In Siam and Cambodia in the old period a priest, 
purohita, had invariably had to be a Brahmana. When, 
however, the Brahmanas started losing their influence, 
particularly in the Bangkok period, it was not necessary 
that only a Brahmana could be a priest, purohita. 
Under the old monarchical order when Thailand had 
not been modernized, a non-Brahmana was occupying 
the position of a priest, purohita. Till about the 
beginning of the 19" century when the Thai monarchy 
did not have much of contact with the West and the 
Western civilization had had not much affected Thai 
society, the people had great faith in the forecasts of 
astrologers. There are several instances in the 
Ayuthaya period which refer to supernatural omens. 
These omens had to be explained from the point of 
their indicating good or bad results. And this 
explanation could be offered only by the Brahmanas. 
They were, therefore, in great demand and so wielded 
great prestige. For any important activity like invasion 
of a country that the rulers of the time had to 
undertake, they would consult astrologers who would 


decide the auspicious day and the time for it which they 
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(the rulers) would follow meticulously. At the 
the coronation they would eagerly wait fo 
auspicious happening like the sight of a white e 
The predictions are made even now. They are Noticed 
in the ritual of the first ploughing of the field. Be that as 
it may, such difficult tasks as casting an almanac, 
determining the main royal rituals etc. being beyond 
the capacity of the Brahmanas, itis a non-Brahmana 
who performs them. He is called Phra Hora. With the 
post of the Priest having been abolished and the 
appointment of a non-Brahmana to the post of Phra 
Hora, the Brahmanas are left with only one activity and 
that is to perform rituals, vidhis. Till these rituals 
continue, would continue the need of the Brahmanas 
and would continue their special place in society. 


Faith of Thais in Hindu Deities 


time of 
T some 
lephant, 


By their very nature the Thais are very religious. 
Spiritualism forms their core. Though Buddhists, they 
have deep reverence for Hindu deities. These deities 
are not new to them. They have known them through 
centuries. Even Buddhist monasteries have images of 
them. Brahmana and Sramana traditions have co- 
existed in the country for long. Even though 
_ overshadowed by the Buddhist tradition, the Brahmana 
tradition is still alive, not only alive in the sense of its 
visible remnants but also in the form of the deep-rooted 
faith the Thais have in it. The Brahmanas have such 
magical rites by which they can empower even the 
material objects with special powers, is the faith 
ingrained in them. They think that the Brahmana 
rituals would bring good luck to them, would do well to 


them, and would be ‘auspicious f for them that feeling is 
Ti al eth Oslection. e e igitize eUa] 
deeply toóted nr their minds. Many Thais leave their 
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ornaments or other household goods with the Rajaguru 
and other Brahmanas under the belief that they, 
through their rituals, would invest them with special 
powers that would make them particularly auspicious 
for them. So long as this belief persists, would persist 
the demand for Brahmanas. The world is governed by 
the eternal principle of demand and supply. The people 
demand and the Brahmanas fulfil that. And so there is 
need for them. 


To get what one likes and to avoid what one does not, 
is the wish of every member of the society. There could 
be difference in the extent of this wish and the means 
for the fulfilment of it but there is none in its existence. 
That is why many Thais could be seen worshipping in a 
number of Hindu temples, old and new. The classic 
example of this is the South Indian Mariamman temple 
on the Silom Road and the Brahma temple in the 
vicinity of the Airavana Hotel on the Sukhumvit Road in 
Bangkok which are swarmed by Thais the whole day 
round. About the latter the position is that the Thais 
walking on the footpath close to it or travelling by car 
or bus would not fail to bow their head to the deity in all 
reverence with folded hands. They would organize 
dance performance to celebrate the fulfilment of their 
wish. When a Hindu temple was under construction at 
the northern city of Chiengmai, it was a Thai woman 
who had undertaken to bear the entire cost of its 
electrification. Further, when the idols in it were being 
consecrated (prana-pratistha) many Thais had brought 

small idols of Siva, GaneSa, Visnu and so on from their 

homes and placed them by their side so that they could 

also be consecrated and with the power they would 

have acquired through the ritual they would bring them 

greater Wek when bisughtback home. Digitized by eGangotri 
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The right to acquire the name Brahmana and th 
age for performing the rituals (vidhis) = 


One interesting fact with the Thai Brahmanas is that 
they do not become Brahmanas with just the birth in à 
Brahmana family. They aquire the name Brahmana 
when they are initiated in Brahmanism. It is only the 
Maharajaguru or the Rajaguru who is competent to 
initiate them. There is no age bar for initiation. For 
performing rituals (vidhis) it is. A Brahmana below the 


age of 21 is not allowed to perform ceremonies and 
rituals. 


Brahmana Temples 


Brahmanas have their own temples where they carry 
on prayers and worship. One of them is in the city of 
Bangkok itself. Situated in the centre of the city it goes 
by the name Bosth (=Uposatha) Phram (=Brahmana). 
It is over two hundred years that it was built. It had 
come up with the founding of the city of Bangkok itself. 
On entering it the first temple that one comes across is 
that of Brahma. Behind this there are three temples 
which house in them the idols of Siva, Ganega and 
Visnu respectively. Earlier these had idols of other 
deities too which have now been shifted to the National 
Museum and form its exhibits. The golden decor on a 
black stone is their speciality. Specially worth 
mentioning among them are the idols of Hari-Hara 
which can be assigned to the Sukhothai -(Sukhodaya) 
period. Not far from the Bosth Phram is a huge swing 
called Sao Ching Cha in Thai. It is said that till the 
first few decades of the 19" cen. the idols of Siva and 
Parvati were taken out of the Sanak Phra Rachavang, 


the Royal Office with great fanfare and were placed on 
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The entrance to Bosth Phram, the Brahmana Temple in Bangkok. 


Just entering into the Brahmana temple the image of Phra Isuan 
(Igvara, Siva) on the mount Kailasa to the left side. 
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The idol of Naray (Narayana=Visnu) i in Bosih Phram, the 
Brahmana Temple. 


Sao Ching Cha : The lofty swing near the Brahmana Temple. It 
was in this that the idols were pieced on a plank and were swung. 
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the swing. First the Rajapurohita would give it (the 
swing) the push. After that the king would take over 
and give the swing the push. He would continue doing 
so for some five minutes. With the swinging ceremony 
over, the idols were taken back to the Royal Office with 
the same fanfare. Both the times, while bringing the 
idols to the swing and taking them back, the king is 
said to have been carrying them in his lap. 


The other places where Brahmana temples are found 
are the city of Nakhon Si Thammarat (Sanskrit 
Nagara Sri Dharmaraja) in the south of Thailand and 
the peninsular city Batlung. The tradition has it that 
once all the old capitals and prominent centres in 
Thailand had Brahmana temples. 


The Brahmana temple of Nakhon Si Thammarat is 
older than the Brahmana temple of Bangkok. It also 
has a swing in its vicinity but it is not as big as the one 
at Bangkok. Its structure has a poor look. It seems the 
old structure which might have been imposing 
collapsed and a new make-shift one in its place was 
erected. The temple in its present shape has no 
ancient idols. As of them as were there, have been 
removed from the site and moved to the city museum. 
The temple does have some idols but they are new 
ones, a poor replica of the old. Smaller in size and 
crude in workmanship, they have been placed to give 
the structure the feel of a temple. 


The Coming of the Brahmanas in Thailand 


From where the Brahmanas came to Thailand, is a 
subject about which there is no clarity. In 1821 a 
person of the name of Crawford had come to Siam as 
an emissary: He had. met.then.aoBrahmana. atio; had 
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told him that he was the fifth generation Brahmana in 
the country. He had also told him that his ancestors 
had come from a place called Rameshwaram that lay 
in between the mainland India and Ceylone. There is 
also a view among the Brahmanas of Thailand that 
their ancestors had come from Varanasi. Both of these 
views could be correct. It is possible that they might 
have come from Rameshwaram as also from Varanasi. 
They could well be both, North Indians and South 
Indians. Both these views indicate that the Brahmanas 
had settled in Thailand much later. There is no trace 
of the tradition of Bakus coming from some other place 
and settling in Cambodia. The Rajapurohita, the Royal 
Priest of Cambodia, had told Prince Damrong that his 
ancestors had come from the mount Kailasa! 


The members of the family of the late Rajaguru 
Vamathepmuni have no idea as to when his ancestors 
and other Brahmanas had come from India. The 


Rajaguru could only tell that he had in his collection of . 


ritual texts a book which had all been eaten up by 
white ants except for its last page which carried the 
writing that “the ancestors of the Brahmanas had come 
from Ramanagar of South India thousands of years 
back". Now, there are two places of the name of 
Ramanagar in India, one near Varanasi and the other 
near Bareilly. There is no place in South India of this 
name. However, among the cities of South India 
Rameshwaram carries an alternative name of 
Ramanagar. 


In this context Pandit Vidyadhar Shukla, the Chief 
Hindu Priest of Thailand, had told the writer of these 
lines of an incident the reproduction of which would not 


be. Qut c 9f. pla Tm dere. Xe, h ad, accompanied the 
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Rajaguru during his month-long visit to India in 1968. 
During this visit he visited Varanasi where the Kashi 
ruler Vibhutinarayana Singh hosted a lunch for him in 
his palace in Fort Ramanagar across the Gariga. Lunch 
over, he took him round the different quarters of the 
palace which had on their walls the paintings of his 
ancestors. These paintings had among them the 
paintings of the Rajagurus, the Royal Priests and the 
Kulagurus, the Family Priests. While pointing to them 
Kashi ruler had drawn the attention of the Rajaguru to 
the similarity in appearance and dress of these 
Rajagurus and the Kulagurus with the figure of the Thai 
Rajaguru—thay had the white dress, they were wearing 
Dhoti up to the knees and the white coat and the hair 
tied in big knot on the head. The only difference was in 
the footwear. While the Thai Rajaguru was wearing 
white canvas shoes the Ràjagurus and Kulagurus were 
wearing Kolhapuri Chappals which turn back from the 
front side (the side of the toes). Having said this, the 
Kashi ruler had commented that it is possible that thc 
ancestors of the Thai Brahmanas could be from the 
same family as were his Rajagurus and Kulagurus and 
it is some from among them who might have migrated 
to Thailand in days of yore. Now, this goes well with the 
statement on the last page of the ritual text of the Thai 
Brahmanas referred to above where it is said that their 
ancestors had come from a place called Ramanagar in 
South India. The possibility is that the Kashi Rajagurus 
and Kulagurus might have come to the Kashi 
Ramanagar from somewhere in South India and some 
from among them might have migrated to Thailand. 
Later both these facts were mixed up and it was 


pronounced that the ancestors of the Thai Brahmanas 
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had come to Thailand from a place called Ramanagar 
in South India. South pointed to their original place of 
habitation and Ramanagar their present one. This 
inference gets support from the fact that King U Thong 
(1350 A.D.) had invited Brahmanas from Varanasi for 
performing his coronation ceremoy. 


There is another version of the coming in of the 
Brahmanas in Thailand which Vamathepmuni had told 
the writer of these lines. The incident pertains to the 
Ayuthaya period. An Indian king, name not known, of 
the period was surprised to know that a king of the 
name of Narai (Narayana-Visnu) was ruling in 
Thailand. He felt bad about it. He sent his soldiers 
equipped with the rddhi and siddhi, the two 
supernatural powers, and certain presents with the 
instruction that were they to notice four arms in the 
body of the king, they should bow to him and offer him 
the presents. Were that to be otherwise, they should 
sever his head. When they entered the court of King 
Narai they saw, much to their surprise, four arms in his 
body. They bowed to him and offered the presents to 
him. They took leave of him and came back to India. 
Awhile thereafter, the Indian king sent a big force to 
Thailand. That had in it a good number of Brahmanas 
too who were carrying with them many texts about 
Sasana Phram, the Brahmana religion and other 
accessories. All this big convoy disembarked at 
Nakhon Si Thammarat and set up a camp where 
stands now the Bosth Phram, the Brahmana temple of 
Nakhon Si Thammarat. Just as they were thinking of 
leaving for Ayuthaya, a terrible typhoon shook the land 
and they could not move. Whenever they thought of 
leavingProfor»: Ayathayaycithew sane:cthingadhappened. 


BRAHMANAS OF THAILAND 39 


Ultimately they gave up the idea of going to Ayuthaya. 
They then decided to consecrate the idols in Nakhon Si 
Thammarat itself and settled there. 


History took a turn. Ayuthaya got destroyed by the 
Burmese. Then came the Thonburi and the Bangkok 
periods. The Brahmanas were there at that time. They 
were in Sukhothai as well. Nobody knows where they 
went. They were invited with all respect by King Taksin 
and King Rama 1 from Nakhon Si Thammarat, Since 
then they are enjoying royal patronage. 


For coming to Thailand the Brahmanas would have 
opted for the route through Nakhon Si Thammarat or 
Cambodia. As they say, there are still four to five 
hundred Brahmana families near Nakhon Si 
Thammarat. > 


Conferment of Titles on Rājaguru/Mahārājaguru 


When a Brāhmaņa is appointed to the post of 
Rājaguru/Mahārājaguru, he is conferred a title and is 
known by that title only. The appointment is for life. 
The vacancy can arise only when the incumbent dies or 
tenders resignation from the post. The original name of 
the present Mahārājaguru is Shawin but he is known 
now by the title Bidhi Srivisudhigun. His family name is 
Rarisi Brahmanakun (Sanskrit Ragmi Brahmanakula). 
At the time of the death of his father which occurred in 
1978 he was under age. So he could not succeed him. 
To that post held by his father was appointed another 
Brahmana La Eiod first to the post of Rajaguru in 1979 
and promoted later in 1999 to the post of Maharajguru 
under the title Asadachàn (Sanskrit Astacarya). It was 
in that very year (1979) that Shawin was appointed to 
the post of Rajaguru. under the title Vamathepmuni. 
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Being too old, the Maharajaguru could participate in 
only a few ceremonies. Most of his responsibilities 
were carried out by Rajaguru Vamathepmuni (the 
present Maharajguru Bidhi Srivisudhigun, the son of 
the deceased Rajaguru who also carried the same title. 
He was assisted in his activities by two other 
Brahmanas with the title names Sivachan, Sanskrit 
Sivacarya and Satananthamuni, Sanskrit 
Satanandamuni. These two also occupied the position 
of Rajaguru. They are still alive and occupy the same 
position. 


In olden times the conferment of the title was also 
accompanied by grant of a piece of land to 
Rajguru/Maharajguru which’ practice has now been 
discontinued. It is only the title that is conferred now 
through the Somnaba, Sanskrit Safijnapatra, the royal 
decree. 


The following titles can be conferred on Brahmanas as 
per their position in the descending order: 
1. Phritthachan, Vrddhacarya 
Vamathepmuni, Vamadevamuni 
Asadacan, Astacarya 
Satananthamuni, Satanandamuni 
Sivacan, Sivacarya 
Luang Suriya Theves (or Thevet), Luang Sürya 
Devesa 
7. Khun Yang Svayamphi, Khun Yang Svayambhü 
8. Luang Rachamuni, Luang Rajamuni 
9. Luang Thepmuni, Luang Devamuni 


10. Khum Tham Nardi, Khun Tham Narayana 
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Of these Phritthacan, Vrddhacarya is the most rare. It 
is just once that it was conferred. The grandfather of 
the present Maharajaguru had got it. His title also was 
the longest one from among the titles conferred so far. 


The titles depend on both, choice and lineage 
(vam$anukrama). An instance of the title going by 
lineage is the title Vamathepmuni. It came down from 
the father to the son in the case of the present 
Maharajaguru. He carried it till the time he was 
Rajaguru. On his promotion to the position of 
Maharajguru he came to acquire a different title Bidhi 
Srivisudhigun. 


As said earlier, the Rajagurus and Maharajagurus are 
known by their titles only. The present Maharajaguru is 
known by his title Phra  Maharajaguru  Bidhi 
Srivisudhigun and not his original name Shawin. The 
same was the case when he was appointed Rajaguru. At 
that time his title was Vamathepmuni. Similarly, the late 
Maharajaguru, the predecessor of the present one is 
known by his title Asadacan. His original name was La 
Eiod. Further, before the title the honorific Phra is 
added which is the changed form of the Sanskrit word 
vara (through syncopation). First vara becomes vra. 
Since the initial v is pronounced as ph in Thai, vra 
becomes phra. This phra is equivalent to Shri of India 
which as an honorific is used before the name of the 
respectable people. Nobody would address 
Vamathepmuni (Vamadevamuni) as just Vamathepmuni 
but as Phra Vamathepmuni. Similarly, nobody would 
address Asadacan as just Asadacan but as Phra 
Asadacan. That is the system in Thailand. Any person 
or object deserving respect or veneration has to have the 
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word Phra preceding it. The Thai word for the sun is 
Athit (Sanskrit Aditya). Nobody would address Athit as 
such but as Phra Athit. The same is the case with Chan, 
It always has to be Phra Chan. Of the Ramayanic 
characters Rama, Laksmana etc. being objects of 
adoration are always to carry the honorific with them: 
Phra Ram (Rama), Phra Lak (Laksmana). The demons 
being lowly and despicable do not carry this honorific 
with them, not also the simians, like Hanuman and 
Sugriva though otherwise held in great esteem. 


In the earlier period the number of titles was quite big 
but after the abolition of the absolute monarchy it came 
to be restricted to the ten noted above. 


Appointment to the posts of Rajaguru/ Maharajaguru 

There are three procedures for appointment to the 

above posts: 

l. Itis the prerogative of the king to appoint any one to 
the post and confer the title on him 

2. Samanak Phra Rachavatig, the Royal Office can 
suggest a name to the king who may take a decision 
as per its recommendation 


3. Brahmanas choose one from among themselves 
and suggest his name to the king 


The Tradition of Rajaguru/Maharajaguru 


The papers of Phra  Phrtthacàn (Sanskrit 
Vrddhacarya), the grandfather of the present 
Maharajaguru Bidhi Srivisudhigun carry the names of 
all the Maharajagurus/Rajagurus from the time of King 
Rama I to King Rama V. The detail of the 
Rajgurus/Maharajagurus from the time of King Rama 
VI onwards is based on, the information furnished by 
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the Office of the present Maharajaguru. The 
information compiled on the basis of both these, the 
papers of Phra Phrtthacan and the Office of the 
present Maharajaguru, is as follows: 


1. 


2. 


Ot 


NJ 


Phra Mahārājaguru Sri Bidhi Srivisudhigun-during 
the reign of King Rama I 


Phra Maharajaguru Bunkhong—during the reign of 
King Rama I 


. Phra Maharajaguru Thong Khamm—during the 


reign of King Rama III 


. Phra Maharajaguru Phum—during the reign of King 


Rama IV 


. Phra Maharajaguru Ao—during the reign of King 


Rama V 


. Phra Maharajaguru Oum Khurukun (Gurukula) (the 


better known title Um-Maharaja)—during the reign 
of King Rama V and VI 


. Phra Gum Asadáchàn, (Birth  name-Rung, 


Surname-Ransi Brahmanakun (Rasmi 
Brahmanakula), Brahmana Head Assistant-during 
the reign of King Rama VI. 


. Phra Rajaguru Vamathepmuni (Birth name- 


Sawang, surname-Rarisi Brahmanakun (Rasmi 
Brahmanakula)—during the reign of King Rama 
VII, period - 1914-1929. 


. Phra Maharajaguru Bidhi Srivisudhigun (Birth 


name-Swasd, (Svasti), Surname—Ranisi 
Brahmanakun (Rasmi Brahmanakula)—during the 
reign of King Rama IX (present king) period, 1930- 
1960. 
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10.Phra Rajaguru Vamathepmuni (Birth 
Somchit, Surname—Rarisi Brahmanakun 
the reign of King Ram 
1961-1978. 


ll.Phra Guru Asadāchān (Birth name- Lamai 
Surname-Ratanaphram (Ratna-Brahmana e 
Brahmana-Ratna), Was Brahmana Head Assistant 
during the reign of King Rama IX ( 
period 1978-1987. 


12. Phra Rajaguru Satanathamuni (Birth name La Eiod, 
Surname-Ratanaphràm (Ratna-Brahmana or 
Brahmana-Ratna), during the reign of King Rama 
IX (present king), period 1987-1998. 

13. Phra Maharajaguru Asadācān (Birth name La Fiod, 
Surname-Ratanaphram ^ (Ratna-Bráhmana or 
Brahmana-Ratna), during the reign of King Rama 
IX (present king), period 1999-2010 

14.Phra Rajaguru Vamathepmuni, (Birth name— 
Shawin, Surname-Rarisi Brahmanakun (Ragmi 
Brahmanakula)- during the reign of King Rama IX 
(present king), period, 1999-2010. 

15. Phra Rajaguru Sivacan (birth-name Phavangananth, 
Surname—Phram Thavon (Brahmana Sthavira)— 
during the reign of King Rama IX (present king), 
period1999 to date. 


name- 
—durin 
a IX (present king), Seana 


Present king), 


16. Phra Rajaguru Satananthamuni—during th e reign of 
King Rama IX (present king), period 2002 to date. 


17. Phra Maharajaguru Bidhi Srivisudhigun, Birth name 
Shawin, Surname Ransi Brahmanakun (Rasmi 
Brahmanakula)— during the reign of king Rama 1X 
(present king), period 2011 to date 
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Phra Maharajaguru (Oum Gurukul) Phra Guru Asadachan (Rung Ransibrahmanakul) 
(Brahmana Head, During the reign of King Rama VI) (Brahmana Head Assistant, During the reign of King Rama VI) 
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Phra Maharajaguru Bidhi Srivisudhigun (Swasd Ransibrahmanakul) 
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Phra Rajaguru Vamathepmuni (Somjit Ransibrahmanakul) 
(Brahmana Head, 1961-1978) 


rate 


Phra Maharajaguru Asadachan (La-Eiod Rattanapram) Phra Guru Asadachan (Lamai Rattanapram) 
(Brahmana Head, 1999-2011) (Brahmana Head Assistant, 1976-1987) 


Phra Maharajaguru Bidhi Srivisudhigun (Shawin Ransibrahmanakul) 
(Brahmana Head, 2011-Present) 
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There have been two cases of promotion in the history 
of Rajagurus/ Maharajagurus. First it was the case of 
Phra Maharajaguru Asadācān who first got the position 
of Rajaguru in 1987 under the title name 
Satananthamuni in which position he continued till 
1998. In 1999 he got promoted to the position of 
Maharajaguru under the title name Asadacan. The 
second case is that of the present Maharajaguru who 
first became  Rájaguru under the title name 
Vamathepmuni in 1999 and later got promoted vo the 
position of Maharajaguru under the title name Bidhi 
Srivisudhigun in 2011. 


In recent times what has happened consecutively is 
that along with the Maharajaguru there have been 
Rajagurus too. Along with Phra Maharajaguru 
Asadacan there were three Rajagurus, one, Phra 
Rajaguru Vamathepmuni (the present Maharajaguru 
before his promotion to the position of Maharajaguru), 
Phra Rajagum Sivachan, three Phra Rajaguru 
Satananthamuni. Along with the present Maharajaguru 
there are two Rajagurus, the same two who were 
Ràjagurus in the time of Phra Maharajaguru Asadacan 
(Phra Raj.guru Sivachan and Phra Rajaguru 
Satananthamuni). 


All these Rajagurus had performed the coronation of 
the kings of their time. Photographs of some of these 
are reproduced on the page opposite. Only these are 
found hanging on the walls of the Brahmana Temple in 
large-sized frames. The full title of each Maharajaguru 
is very long as a specimen the one of the first 


Maharajgur is reproduced below : 
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Phra Maharajakhru Phithi Si Visutthikhun Boromhong 
Phong Phrom Phrtthacan, Sanskrit: Vara Maharajagum 
Vidhi Sri Visuddhiguna Paramaharisa Vamáa Brahma 
Vrddhacarya. 

The full title of one of the Rajagurus, also is very long. 
A specimen of the full title of one of the Rajgurus, 


Vamathepmuni is reproduced below by way of a 
specimen: 


Phra Rāchakhu Vamathepmuni Ramavethi Si 
Saiyyasat Anusatupvath Koson, Sanskrit Vara Rajaguru 
Vamadevamuni Ramavedi Sri Saivasastra 
Anustubvada Kosala. 


In common parlance the Maharajaguru and Rajaguru 
are addressed as Phra Maharachakhru and Rachakhru 
respectively. 


The practice of old long titles does not exist anymore. 


Special Group of Brahmanas 


There used to be a special group among the 
Brahmanas who were called Phitthiphat, Vrddhabhasa. 
They performed the last rites and conducted the rituals 
to bring peace to the restless souls and the sinners. 
They also were assigned the duty of choosing white and 
auspicious elephants and carrying out their purification 
and assigning them names. This purification and 
naming was also to be done in the case of horses and 
cows. The head of that group of Brahmanas was called 
Sitthichaya, Sanskrit Siddhijaya. The position of this 
Brahmana was next to that of the Rajaguru. At present 
the Rajaguru and other Brahmanas have also started 
doing what he and others of his ilk are/have been 
doing. z 
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The Number of Brahmanas and the Procedure for 
their Appointment 


At present the number of the court Brahmanas: is 
fifteen of whom ten are in Bangkok and one in Nakhon 
Si Thammarat. The number is coming down gradually. 
First it was twenty seven. Then it was eighteen. Now it 
is fifteen. These fifteen are: 

(1) Phra Maharajaguru Bidhisrivisudhigun 

(2) Phra Rajaguru Sivacharya 

(3) Phraguru Yansayompoo 

(4) Phragurusittichaibodee 

(5) Phragurusuriyadevesvara 

(6) Phram Sombut Rattanapam 

(7) Phram Keesanapun Ransibrahmanakul 

(8) Phram Patiharn Sayombhob 

(9) Phram Thanapol Pawangkanan 

(10) Phram Pakorn Wutthipram 

(11) Phram Bhesama 

(12) Phram Prechawadt Nakavethin 

(13) Phram Khunchai Rattanapram 

(14) Phram Trand Buranasiri 

(15) Phram Thawut Gomolwatin 
Of these fifteen four are younger. They are Sommart 
Soyombhov (Svayambhuva, Sisad (Sista) Rarisi 
Brahmanakun (Rasmi Brahmanakula or 
Brahmanakularasmi), | Pakorn Vutthiphram and 
Bhesama  Ransi Brahmanakun (Bhisma Rasmi 
Brahmanakula or Bhisma Brahmanakularasmi). All 
these Brahmanas were appointed by the king on the 
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recommendation of Narig Phram, the Brahmana Office 
(the Office that deals with the affairs or the 
Brahmanas) under Phra Rachawarig, the Royal Office. 
The procedure is that first Narig Phram, the Brahmana 
Office sends its recommendation to Ong Mantri, 
Sanskrit Anga Mantri, and Special Adviser to the kin 

who forwards it to him for approval. After appointment 
the Brahmanas are called Phràm Luang 
(=Rajapandita). Every Brahmana gets Stipend in 
accordance with his status but it is not sufficient to 
sustain him. He, therefore, is forced to take up some 
other job. 


Ritual for Initiation of Brahmanas 


The ritual for initiation of Brahmanas starts from the 
day one of Triyampvay and Tripavay. On January 9, 
2003 a Brahmana boy Sisad Rarisi Brahmanakun was 
initiated in Brahmanism. It was Thursday, the most 
important day in the life of a Brahmana boy. From that 
day he had to turn into a professional priest to continue 
the tradition of his forefathers. 


That year, the year 2003, he was the only Brahmana 
boy who was to receive initiation. Early enough, around 
4.00 O' Clock in the morning, with the bare upper 
portion of his body, putting on Jongkrabane, a kind of 
Dhoti going up to the knees, he took his place among 


the Brahmana priests who had all gathered in the 
Bosth Phram, Brahmana Temple. 


The ritual began with the blowing of the conch. The 81 
Year old Maharajakhru Asadacàn, Maharajaguru 
Astacarya, recited some mantras by way of prayer and 
wrote a few auspicious letters on the chest of Sisad who 
was then made to 


put on Yajiiopavita, sacred thread 
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The Brahmana boy Sisad making an offering to 
Maharajagum Asadachan after the initiation 
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with three strands. Thereafter the Maharajaguru tied 
the string of "Amarantha"shoots which is symbolic of 
purity and sanctity. The ceremony that had begun at 4 
in the morning came to an end at 6.00 O' clock in the 
evening. With this ritual Sisad had had a new birth. He 
had become with it a Dvijati, a twice-born. 


Before the ritual he was uneasy, for sure. “When one 
does something the first time, there is some fear, some 
worry, no doubt. But I have now controlled myself", 
these were the words of Sisad at the conclusion of the 
ceremony. 


In going for a new way of life everyone, even of an 
advanced age, is assailed with an apprehension. What 
of Sisad who was a young boy of eighteen, a student of 
Mathayom (Sanskrit Madhyama=Secondary) class of 
the Benjamitra school. 


In the whole of Thailand Brahmana priests number, as 
said above, 15. 


The continuous decline in the number of the preists is a 
matter for worry for the Rajagurus and the 
Maharajaguru. “We are so few that we are on the 
lookout for as of the children of the Brahmana priests 
as may be ready to accept initiation in Brahmanism". 
This is how the Maharajaguru expressed himself. He 
added with a pause "that the elderly ones amongst us 
are continuously at work to discover the eagerness or 
otherwise of one to be initiated. There is no bar of 
educational qualifications for initiation." 


As of the Brahmana fathers as want their children to 
be initiated in Brahmanism encourage them to attend 


Brahmana ceremonies and rites. In this they are 
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motivated by the feeling that this would connect them 
with their religion with its rites, rituals and ceremonies 
practised by their ancestors and could prompt some of 
them to go in for initiation and take up the profession of 
their forbears. 


The Maharajguru has a nephew who was initiated when 
he was just nine. This Brahmana boy of the name of 
Bhesama Rarisi Brahmanakun became the youngest 
Brahmana priest of Thailand. 


"From my very childhood I liked watching the 
Brahmana rituals (vidhis). I found something 
supernatural about them. The chanting of the mantras 
in an unfamiliar language and the extinguishing of the 
candles with bare hands gave me the feelirig that the 
ceremonies , and the rituals have  somcthing 
supernatural about them” -these were the words of 
Bhesama Rarisi Brahmanakun. He added: My presence 
at these rituals and ceremonies made me familiar with 
Brahmanism. My mother is a Buddhist. Still she 
endorsed my initiation in Brahmanahood. She thought 
that it is something good. She wanted that Dhamma be 
instilled in my heart.” 


The initiation has brought about some changes in his life, 
some superficial, some far-reaching. He spends more 
time now in prayer and worship than in playing. He cannot 
now run after girls nor can any one touch his head. The 
meat of, human being, elephant, horse, dog, snake, lion, 
tiger, panther, bear, yellow tiger, cow and eel is taboo for 
him. He can however eat pork. His priestly profession 
comes in the way of his committing any offence or sin. 
Marry he can because it can help in the perpetuation of the 


Brahmana tradion by begetting children. |... ui 
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Of the younger court Brahmanas the most senior is 
Pakorn Wutthiphram who is 39 at present. He had got 
initiation along with Bhesama. Like the latter he had 
developed inclination for Brahmanism early enough. 
"Brahmanism has been an inseparable part of my life. 
I had come to know of its rituals when I was very young, 
so young that I was not in a position to figure out my 
likes and dislikes,” said Pakorn who has done 
graduation from the Faculty of Management Studies of 
the Rajabhata Institute. From his very childhood he had 
been accompanying his father to perform such rituals 
as the laying of the foundation stones for the spirit- 
houses, the residential buildings and solemnizing 
marriages. I felt I should continue the family 
"mission". I do not want that the knowledge that has 
come down from generation to generation to my family 
should disappear with me", said Pakorn. He added 
*My parents' hopes are pinned on me. I, therefore, did 
not want to dash them by not taking up the profession 
of Brahmana priest. I would often blame fate in that his 
father is a priest. I wish he could be a merchant so that 
I would not have to adopt this profession (the 
profession of Brahmana priesthood). I wanted to be an 
architect. Now all that is gone. My only worry at present 
is to perform the Brahmana rituals with the same 
accuracy and precision with which my father performs 
them." 


For Pakorn the priesthood is a means to discharge his 
responsibility. The newly initiated Sisad has a different 
lake. “For me the initiation is a part of natural evolution 
very much like the growth of a child into adulthood. 
Not only is it necessary, it is inevitable, something that 


has to take place. It is in line with the tradition of my 
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family that all boys have to have initiation so that they 
could know as to what kind of life a priest leads. It is up 
to the initiated to adopt priesthood as a profession. 
Again, it is up to them to be priests for some time and 
then give up priesthood. All this depends upon luck. It 
did happen once that a person gave up priesthood after 
initiation but of late nobody has given it up"—these were 
the words of Sisad. 


Of the younger priests one, Bhesama, had pursued his 
studies for some two years in the Kanchipuram 
Deemed University. The other three are waiting to be 
sent to India for higher studies. All these will prosecute 
their studies under the Govt. of India Scholarship 
Scheme. The eldest of these four, Pakorn, as said 
earlier, has done Post-Graduation in Management. 


There is a special reason as to why Kanchipuram was 
chosen for the education of these Thai Brahmana boys. 
And that was that Kanchipuram is in Tamilnadu. With 
stay therein they could also learn Tamil along with 
Sanskrit which could help them in the proper 
appreciation of their texts on rituals which have Tamil 
and Thai rendering running parallel to the so-called 
Sanskrit text. Moreover, Kanchipuram is one of the 
most important of the seats for Vedic learning in India. 
With stay there the boys would learn the Veda in proper 
accent and would also familiarize themselves with 
Hindu philosophy and rituals. The boys are quite 
excited about it. They look upon it as a challenge. 
Earlier they were not so keen to go to India. But the 
situation is different now. They like to go there. They 
see a new future for themselves in this. 
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Brahmana Texts on Rituals 


The Brahmanas speak Thai only. They do not know 
anything of Sanskrit. Their texts on rituals are written 
in an Indian script in a highly corrupt Sanskrit. They 
have a few lines in Tamil too. They cannot read even 
them. It is said that during the Ayuthayà period there 
were such Brahmanas as were conversant with Indian 
languages. The texts in manuscrip that the Brahmanas 
now have contain mantras in Sanskrit and Tamil but 
the details and the directions for the performance of 
the ritual preliminary to the daily worship as also the 
prominent royal ceremonies are in Thai. Till a few 
decades back they had with them such texts in 
manuscript as had information in them about the 
rituals preliminary to the royal ceremonies but a 
Brahmana family took them along after relinquishing 
the royal service. The head of that family was the then 
Rajaguru. His name is said to be Um. Efforts were 
made to retrieve the texts during his lifetime. For this 
reason his mother was also put in prison. To secure her 
release the texts were returned. Since then they are 
with the National Museum. Their list is as under: 


Part A 

1. Astadikpüja— the worship of eight quarters 

2. Ja Klom Harisa 

3. Khap Mülagni Yaksa 

4. Pot Phratu Sivalai (Opening the gates of Kailasa) 
Part B 

1. Puja Klang 

2. Paficagavya 

3. Vastupüja(Wozship afithe siterof. Seems 
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4. Kalasapüjà (Worship of a pitcher/water-pot) 

5. Kumbhapüja (Worship of a pitcher/water-pot) 

6. Rajaharisapuja (Worship of a flamingo) 

7. Mahaganapatipüja (Worship of Mahaganapati) 

8. Jen Nam Phra Bibardh Sacca (Sprinkling of water 
for the purpose of loyalty to the king) 

PartC 

1. Harisapüjà (Worship of swan) 

2. Navagrahapüja (Worship of nine planets) 

3. Homakunda (The pit for sacrifice) 

4. Nirajanapüja (Worship with Arati) 

5. Hanuman mantra 

6. Prajyapuja 

Part D 

1. Phra Avisut 

2. Puja Murai 

3. Pvaj Brata 

4. Priya Phratu Sivalai (To shut the Kailasa gates) 
Part E : 

1. Anjon Phra Dan Phvang (To invoke the deities) 

2. Hvai Phra Yambhu (To invoke Yambhu) 

3. Siva, Uma, Vinayaka püjà (Worship of Siva, Uma 
and Vinayaka) 

4. Candra Namaskara (Paying obeisance to the moon) 
5. Veda Tang Tang 

Part F 

1. Gusati Sanveyak Lom Jan (The festival of elephants) 
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2. Yak Utup (The great awakening) 


9. Thavai Dokmai Poth Hyai Poth Klang Le Sathan 
Phra Narai (To offer flowers in three Visnu temples) 


The other manuscripts of the ritual texts are with the 
Brahmanas. To avoid agitation the Govt. does not want 
to take them away from them forcibly. The returned 
manuscripts the Brahmanas use. Since they do not 
know Sanskrit, they chant mantras-and the directions 
for the rituals in a muddled form. There is no daily 
worship in the Brahmana temples. The royal 
ceremonies the Brahmanas conduct without the written 
directions since they have seen their ancestors 
conducting them from the time the other texts were in 
vogue. Luckily these texts were available to King Rama 
V. He used them to prepare a collection of the royal 
ceremonies under the title Roang Phra Rajabidhi 
Sipsong Doang (The Royal Ceremonies during Twelve 
Months). Alabasta too had access to a far greater 
corpus of the extensive Brahmana literature than have 
the Brahmanas of today. Said he, "in the Brahmana 
texts there is reference again and again to the Trayi, 
the three Vedas and the Sastras, the scriptures and 
also the quotations from them." 


As has been said earlier, the Brahmana texts for 
rituals are connected with the preliminary rites for the 
royal ceremonies. They have directions in Thai and 
mantras in corrupt Sanskrit which are written generally 
in an Indian script but in an odd case or two even in 
Thai. The only Tamil mantra found therein deals with 
the ceremony of opening the gates of Kailasa and is 
written in an Indian script. The texts also have yantras 
(mystical diagrams) in them. 


CC-0. Prof. Satya Vrat Shastri Collection, New Delhi. Digitized by eGangotri 


56 BRAHMANAS OF THAILAND 
There are several texts on the Brāhmaņa rituals but 
none of them carries a title. It is only on going through 
them that one can come to know which vidhi, ritual they 
propound. For their own convenience the Brahmanas 
have added headings to them in Thai. 5 


All Thais with the exception of Christians and Muslims 
like to have the Brahmana rituals and ceremonies. 


Some of the ritual texts with the Brahmanas were 
eaten away by white ants. These have among them that 
one also on the last page of which, the page that had 
escaped the onslaught of the white ants, it was written 
that the Brahmanas had come from a place called 
Ramanagar in South India, a reference to which has 
been made earlier. The page is written in the old Thai 
Script in vogue in the time of King Ramkamheng. 


The Maharajaguru has with him all the texts of the 
rituals connected with the life of the common people. 
When needed, the National Museum can procure them 
from him. If the other Brahmanas need them, they have 
them from the Maharajaguru, and copy them. For that 
reason some of the Brahmanas have come to possess 
their own texts, not all, but only some, for, it is not easy 
to copy the texts by hand. They do not mean to bring 
them out in print for they are of no use to the people at 
large. Since it is they who alone are authorized to 
conduct rites and rituals, the common people just do 
not need to keep them with them. 


The texts on rituals (vidhi-granthas) are of two types, 
one for the king and the other for the general public. 
The ones for the king are in Sanskrit and Tamil. The 
prayer (prarthana) and the mantras going with the 


touching of the limbs of the body (ari, nyasa) are in 
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Sanskrit and other matters in Tamil. The texts for the 
general public are in Pali and Thai. They might 
originally have been in Sanskrit and Tamil but might 
have later been rendered in Pali and Thai. According 
to the Maharajaguru Bodhisrivisudhigun it was the Pali 
and the Thai versions that were in use at the time of his 
father. He has no idea as to who rendered the original 
Sanskrit and Tamil text in Pali and Thai and when. 


The texts on common rituals are available but not on 
the more complex ones, the Yagas and the Yajiias. The 
Maharajaguru narrated an unfortunate incident that 
had led to their loss. The incident was as follows: In the 
time of his grandfather a building that housed many 
books including the texts on rituals caught fire. The 
texts on rituals were in wooden boxes. To save them 
from fire the Brahmanas threw them in river. Later, 
when they were taken out from it the letters of quite a 
few of them had become blurred and at some places 
were not just readable. They were deciphered with 
great difficulty. At places the readings were restored 
conjecturally. For those texts that dealt with more 
common of the rituals all this huge effort was put in 
but for others which were not so common nobody had 
the heart and the time to spend with the result that they 
became extinct. To that extent the texts on rituals 
(vidhis) are incomplete. It is more than half a century 
the fire incident took place. It pertains to the first few 
years after the coronation of the present king. 


It is said that Ayuthaya had a big collection of the ritual 
texts of the Brahmanas but after its (Ayuthaya’s) sack 
nothing was left of it. The texts were then procured 
from Nakhon Si Thammarat, Rajaguru Vrddhacan, the 
grandfather of the present Maharaja uru had these 
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very texts and it was these very ones that had caught 
fire. 


The house of Maharajaguru Bidhisrivisudhigun has a 
number of plants. They are not there only for 
decorative purposes. Many of them have their use in 
some ritual or the other. Some have medicinal value, 
Of those in use for the rituals some are rare. One of 
them is of its own kind, not to be found probably 
anywhere else in.the country. It is called in Thai ‘Mi 
Men'. It is used in driving away the evil spirits. Its 
leaves are soaked in water and are consecrated with 
sacred mantras. This plant is specially used at the 
time of the building of the royal palace or the fort so 
that evil spirits residing there may be driven away. It is 
not meant for the general public. Not that there is any 
such restriction but the ritual accompanying it is not 
easy. Its process is rather complex. That is why it has 
not been publicised and was limited to the building of 
the royal buildings. Since the common people have no 
knowledge of it, they do not ask for it. The ritual in 
brief is: À yantra, a mystical diagram is made on the 
birch bark and is placed in all the eight directions. 
Whichever of the places the yantra is placed, the earth 
underneath it is dug. Then a special puja, is performed 
for the earth, the fire and the water. It is possible that 
the place where the earth is dug an evil spirit may be 
residing. To drive it away a throne, called ‘Kai’ in Thai, 
is made and the spirit is requested to take seat on it. 
After that the throne is floated in river. The land having 
been cleared of evil spirit/s the construction on it 
begins. If it is believed that nobody has died at the 
place where the yantra is placed, the ritual is not 


performed. Irrespective of the fact whether the ritual, 
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vidhi, is performed or not and irrespective of the fact 
whether an evil spirit is there or not, it is necessary to 
perform havana, pouring oblations in fire to the 
accompaniment of the chanting of the mantras for 
three days. The havana style is rather strange. The dug 
up pit itself serves the havanakunda, the pit for 
sacrifice, the shape of which unlike those in India is 
wide at the bottom and narrow at the top. At the bottom 
of the pit are placed some herbs which are covered by 
a big heap of the husk of rice which is topped by the 
sacrificial wood (samidhs). With the wood set on fire 
the husk below begins to smoulder. With its slow heat 
the herbs underneath slide into the earth. After the 
havana the pit is sealed with the earth come out of 
digging and the sacrificial material (havana-samagri). 
On this pit is laid the foundation of the building. 


This ceremony was performed at the time of the laying 
of the city of Ayuthaya. This is known from the book 
Phongsavadana Krung Si Ayudhaya, VamSavatara Sri 
Ayodhya. From the excavation after the destruction of 
the city a sword in gold was recovered. That proved 
decisive in identifying the place where the foundation of 
the city was laid and the ritual, vidhi, referred to above, 
performed. 


It is not necessary that it is the Rajaguru/Maharajguru 
who alone can perform the ritual, vidhi. Any Brahmana 
can do that. The only restriction about the vidhi is that 
one who performs it has to be Brahmana. It is up to the 
people to invite any Brahmana for it. For the royal 
ceremonies the presence of all the Brahmanas is 
necessary. All of them together have to perform it. The 
entire procedure is carried out under the supervision of 


the Rajáguni/Mahar&jguru.. Mhat,is.the Role. in India of 
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Brahma or Acarya in a sacrifice is the role of the 
Rajaguru/Maharajgur in a royal ceremony in 
Thailand. He is in-charge of the entire ritual. 

L.D. Barnet is of the opinion that the Script in which the 
mantras are written is of the period of the Pandyas 
which cannot be earlier than the middle of the 13"cen. 
A .D. They have not been transcribed in another Script. 
The mantras that have been written in Thai read as 
follows: 


1. Yak utup pot hyai klarig 


Ah vannahsuvannah gannahganna vidyávicarah nām 
gah tà gah tà mahhah van nàmamutatimutati tàm sah 
rah nigah ti turosah rah nigah titàmmah làm 
sahrahnivah nituniiamma kga  hahrioma vijayai 
vijayiyahpade mah hakralat pahtinah hakrailakgah 
nakhoe pahtinikgah nasannakgah narapayah pahriyah 
marah dopah ti yathmah supahrigah gantumayah 
ridahranno dahyebhah kumpah ribhah kum pah 
ritapittanyaneya nesa tttruta samnà sambha iyah tah 
samna iyah kannah kannah kinnekinne lambunadah 
retnettera catuvah tera sahajinlah mavasintera vahtera 
mudattaratdah rahmatdah gumdasan saddhatera dah 
rahmatasattii vinasa sah nàm mah harioma sah vatti 
natapahtinata porammhah rakha pahti patapah 


2. Yak utup sah that Phra Narayana 


Sukah rikah rah dugando sutvasutva mikkahrah pah 


tamprah sambhaprah bhalam prah 
sambhadrorakyasak prah bhammah yak 
mahlikkahtanusadocan moddahkotdivaso 


mahnatjotgah to jotgahta nekgah nanacanmahdah 


kotdahvadiva mah nah jotgah ta hirngahhera diramodi 
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visiddhiya pahrahnikumpah rahnikhansattah tidanbun 
pah rah nigah sah rannisah nem bhah lah canlah dolah 
dan pahrinamandah labhiribramamar na 
kkhannakurasah vavisah vasasu sunah giri sisattah lah 
sattah naiyah ne hahriombrammaratah  villailah 
thipatah paramaraja 


It requires a big heart to call the mantras as written 
above as the Sanskrit mantras. They have moved far 
away from their original form. Still here and there 
something of Sanskrit in them does come into view, 
e.g., canmad, Sanskrit form janmadah, hahrioma and 
harioma or hahriom, Sanskrit form harih om, 
hakrailat, Sanskrit form (ha) Kailasa, giri Sanskrit 
form as such, hahriombrammaratah, Sanskrit form 
hariombrahmaratah, paramaraja, Sanskrit form 
paramarajah. 


In the ritual texts the headings of many mantras are in 
Thai. Often they too have been changed. It is difficult to 
say with certainty as to what would have been their 
original form. 


So far no ritual text has appeared in print. They are all 
in manuscript. There are two sets of them, one with the 
Brahmanas who use them in some ritual or the other, 
and the other with the National Museum, Bangkok. 
They are black books written on black paper in yellow 
ink. Many of them are in Thai script. But the ones that 
are with the National Museum listed as XVII to 
XXXVII in the Catalogue are in two other scripts which 
resemble the South Indian Grantha script. A few of the 
manuscripts are in normal and ornate form of the 
Grantha script. This is employed more for writing the 


mantras and the stotras, hymns of praise. The normal 
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Grantha resembles the South Indian Grantha and the 
ornate Grantha the Cambodian one. 


In the photograph reproduced herewith the writing is in 
normal Grantha script. The heading is: The mantra for 
worshipping the eight quarters. The mantra is in highly 
corrupt and distorted Sanskrit: 


Ahnannah sunnahganah ganna  vicavicarah nam 
gahtagahta—mahhahvan namamutatimutatitàm 
sahrah nigahti taturosabrahnigahtitàmmahlam 
sahrahnivahnitaniyambhakga drhriomavijaivijaiyah... 


In some of the manuscripts the four Tevaram praises 
are written incorrectly. 


Some of the manuscripts written in Grantha script are 
in Pali. In one of them at least there are references in 
Thai as can be inferred by the accent marks. 


The Brahmanas using these texts, whether they are in 
Sanskrit, Pali or Tamil or Thai have no knowledge of 
the first three of these languages. They only know Thai. 
This is the present position. The very incorrect form in 
which the ritual texts have come down to the present 
Brahmanas would make out that the same situation 
prevailed centuries back. Now it looks like that there is 
some awakening in the Brahmanas and they are 
thinking of learning Sanskrit and Tamil. There are 
classes for teaching Sanskrit in the Brahmana temple 
in Bangkok where not only the Thais but also the 
Visiting Professor from India also teach. 


The present situation is that to get some meaning out 
of the present reading of the texts on rituals is simply 
impossible. It has become totally corrupt. It seems the 
contact of the Thai Brahmanas with India got snapped 
long back. ‘or sure, the copies of the ritual texts that 
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the Brahmanas have are not the original ones. They just 
could not be. The manuscripts have a period up to 
which they can survive. After that they begin to start 
decaying. Copies then are made of them (that was the 
practice till the prinüng replaced the hand-copying). 
Every successive copy, especially when there is no 
knowledge of the language in which it is written, gets 
further corrupted. This process of corruption goes on 
till the original and the last copy start giving an entirely 
different look. The new look copy is beyond the ken of 
even the most intelligent and the keen of the linguists 
who find it next to impossible to connect the garbled 
version with the original. 
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Brahmana Rituals 


In the Ayuthaya period in Thaiiand a large number of 
Brahmana rituals were in vogue out of which quite a few 
have become extinct. Out of the entire lot it is only a 
few that have survived. In the present treatise that 
purports to trace the history of the Thai Brahmanas it 
will not be out of place to touch upon even those rituals 
that have fallen out of practice. 


The Rituals that are not observed now 
Dipotsava (The Festival of Lights) 


The Thai word Chong Phriang means to weigh (chong) 
fat (phriang). According to old tradition the hurricane 
lamps were hung on posts on the first day of the bright 
fortnight. If it were an intercalary month in some year, 
they were taken off them the next day. If it were not the 
intercalary month, they were hung on the fourteenth day 
of the bright fortnight of the twelfth month and were 
taken off on the first day of the bright fortnight of the 
first month of the next year. According to astrologers 
they were hung when the sun would enter the sign 
Scorpion of the zodiac and were taken off when it would 
enter the sign Aries of the same. 


On the day earmarked for this the king besprinkled the 
victory lamps (Sau gom jaya) with sacred water and 
besmeared them with unguents. After that the lamp 
posts were put up which had to be three in number. On 
them were placed parasols of nine tiers. Besides these 
three there were three other lamp posts called Sau 


Gom, the victory posts, Dyed in white they had small 


trinkets hung on them. B their si 
. ide 
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hundred bamboo poles to serve as their assistants. 
They had three-tier parasols.Their lamps also were 
made of bamboos. The Festival of Lights was 
celebrated in the royal palace where posts were put up 
and where the Brahmanas on an altar Specially built for 
the occasion would make candles every morning. 
According to old Brahmana tradition after besmearing 
them with the cow-fat they (the candles) were handed 
over to the king with conches filled with sacred water 
for besprinkling the posts. Twenty four candles were lit 
every night. A candle would burn roughly for three 
hours. King Rama IV would come out regularly from his 
residential complex and light these candles which were 
to be placed in the hurricane lamps. His successor 
King Rama V was not regular in performing this ritual. 
Sometimes he would miss it. When he did so, the 
Brahmanas would send the candles together with the 
sacred fire to him in his palace where he lighted them 
and put them in hurricane lamps. His son then took 
them out of the palace and hung them on the posts. 
Were the king out of the capital, the ritual would be 
performed at the then place of his stay. The ritual was 
also observed outside the palaces of the princes and 
the princesses. 


It is a time-honoured belief in Thailand that the ritual is 
Brahmanic. The three posts with nine parasols 
represent the Trinity, the three gods, Brahma, Visnu 
and MaheSa. Their sideway posts with seven parasols 
represent their powers while the bamboo poles 
represent their courtiers. 


Kothikeya Festival 
In the initial years of the 19" century, this, festival 
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became extinct. Earlier it was celebrated in the first 
month of the Siamese calendar. Later it came to be 
celebrated, as per the orders of King Rama IV, in the 
twelfth month. The decision of the king to celebrate it 
in that month, the month of Kartika was probably 
inspired by the name of the festival. An outline of the 
festival is as follows: 


Platforms each of the height of four arms were built in 
front of the Siva, Gane$a and Visnu temples. On all the 
four sides of each one of them mounds of cow-dung and 
sand were placed which were given the name Parvata, 
mountains. They were of one arm-length and were of 
the shape of the yantras, the mysical diagrams, as 
described in the texts on rituals of the Brahmanas. The 
Brahmanas would bring with them three vessels which 
had on their top the twisted rope called Patra Kev, 
Manipatra. On the vessels were placed small bags of 
sesamum seeds, the ears of corns, the grains and a 
pipe of zinc with nine cotton wicks. The Brahmanas 
would then bring rods called Devadanda or Mara 
Danda with pieces of cloth tied on their ends. But 
before that at the nightfall the Maharajaguru would 
worship them and thereafter would light the wicks in 
the zinc pipe. He would also consecrate the rods with 
sacred water and besmear them with perfume. He 
would then throw them on the Parvatas, the heaps of 
cow-dung and sand, as described above, one by one. 
This process of throwing would continue till the last of 
the rods, the twelfth one had been thrown. The way the 
rods would fall would determine the good or bad 
omens. The eastern quarter indicated the king, the 


southern the priests, the western the ministers and the 
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quarter the rod would fall would foretell the good or 
bad for the person/s going with that quarter (the east 
with the king, the south with the ministers and officials 
and so on). With that foretelling the rods that had cloth 
tied to their ends were soaked in oil and burnt. 


After that the Maharajaguru made offerings of parched 
rice in the Manipatra facing the three temples which 
had fire burning in it non-stop for three nights. On the 
third day he carried the Manipatra to the temple where 
the fire was extinguished with water consecrated with 
mantras. With that the ritual came to an end. 


Worship of Auspicious Bull 


This ritual was performed in earlier times in the fifth 
month. It has come to be discontinued since several 
centuries. An auspicious white bull which is considered 
symbolic of the bull Nandi, the vehicle of Siva, was 
brought from the royal cow-pen. Its horns and hoofs 
were decorated with golden ornaments studded with 
jewels and medals and the ears with hangings and 
pendants. A silken thread was inserted in its nostrils 
and it was tied to a peg on a decorated platform of an 
arm's height. A heap of gold and silver and silken 
garments was placed on the lower side of its body. It 
was so placed as to be facing the north. Facing it the 
sacred fire was lit. For its food trays of Paisri were 
placed before it. The Prince would feed it from golden 
vessels. The four prominent Brahmanas taking up 
position in four corners of the platform would continue 
pouring oblations in the fire. In the morning the king 
would come to it in a procession with a tray full of 
parched rice. The king would carry a golden lotus in his 


hand while the queen the silvery one. Every one of them, 
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the king and the ministers would circumambulate the 
ball nine times. A feast would follow this. The entire 
ceremony was performed in the premises of the 
palace. According to Jeroni this ritual owes itself to the 
Hindu Vrsotsarga ceremony which was performed 
either on the full moon day of the month of Kartika or 
the month of A$vina. 


VisnuSayana (The sleeping of Visnu) 


Many of the rites and ceremonies of the month of 
Asadha are connected with the Buddhist ceremony of 
Khao Varsa. There are indications that in the earlier 
period of Siam certain Brahmana ceremonies were 
also performed in this month that have all been 
forgotten now. They say a platform was built right in 
the centre of the lake in the royal palace. The king 
would lie on it. The Brahmanas would sprinkle sacred 
water on him. Probably the lying of the king in the 
midst of the lake symbolized the lying of Visnu in the 
midst of the milk ocean. The king represented Visnu, 
the lake the milk ocean and the platform the serpent 
Sesa. It was an expression of the belief that the king 
was a great deity in human form: mahati devata hy esa 
nararüpena tisthati, he (the king) is a great deity in 
human form. Being Visnu in human form it was but 
natural for him to follow the life style of Visnu! The 
ceremony was supposed to bring good luck to the 
peoplc. 

Sivaratri 


This festival: continued to be celebrated since ve 
early times but faded out 


ry 
a after the fall of Ayuthaya. 
King Rama IV had restarted it but it could not last 


long. It was celebrated on the, full moon day of the 
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month of Magha. It was a purely Saivaite ritual. 


In the evening the chief priest of Siva temple 
(Maharajaguru) would carry out all the activities 
necessary for the start of this ritual. Thercafter he 
would set up four poles on which with the help of ropes 
four, one on each pole, pitchers full of water were hung. 
The pitcher had a hole at the bottom with the Sivaliriga 
in stone underneath on the base of the form of the 
vagina (yoni). The water dripping from the pitcher 
after passing through the vaginal passage would flow 
into a vessel placed at the lower level to collect it. From 
that vessel the water was poured into other vessels. 
This process went on the whole night. A little before 
dawn the Brahmanas cooked rice with honey, sugar, 
milk and ghee which the people would take as prasada 
(the food offered to idols or remnants of that food). At 
daybreak all of them would repair to a river or a canal 
and have bath and coming from there pour water {rom 
the vessels on their head by way of purification. The 
Brahmanas believed that with the water dripped from 
the pitchers all their sins would be washed away. 


It is an Indian ritual where it is still observed. The only 
difference is that it is observed on the last day of the 
dark half of the month of Magha. It is called Sivaratri 
which is celebrated by Lirigayatas with great gusto. It 
continues for three days. The Lirigayatas pour water on 
the Sivalitiga and offer it new cloth and a special kind 
of Naivedya (offering of catables presented to a deity). 
They then go to their ‘jangamas’, i.e., gurus and offer 
them presents. 

In no way can this ritual be termed as royal. It was a 


typical ritual of the Brahmanas. The Thai kings also 
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observed it with the hope that it would do good to them 
and their subjects. 


Bathing the Lordly Elephants and Horses 


This ritual was observed twice a year in the months of ° 
Caitra and Asvina. It continued to be observed up to the 
reign of King Rama V. After that it got discontinued. If 
at all it was observed, it was observed in a limited form. 
Powerful elephants and horses were made to walk in a 
row up to a stand where they were besprinkled with 
water sanctified by mantras. The time the besprinkling 
was on, the Brahmanas conducting the auspicious rites 
(mangalavidhi) for the elephants called Briddhipàsa 
would continue dancing in the worship of Visnu with 
hook and net as imitation of the process of catching 
elephants by uncoiling the ropes and opening the nets 
kept in the storehouse of the royal elephant-pen. This 
ritual was observed in the third day of the dark fortnight. 
The next day the ropes coiled into balls and the nets 
closed were put back in the storehouse. 


Snana-sena (Ritual for bathing the army) 


This was a kind of ritual observed in the old period to 
assess whether everything was well with the army. It was 
observed, as per the information found in the Annual 
Report of Ayuthaya, before undertaking an expedition 
against the enemy. It had special importance in 
strengthening the morale of the forces. The ritual 
strengthened the belief that the means of warfare with 
the king were powerful enough to take on the enemy. The 
besprinkling of the sacred water on the horses and the 
elephants was intended to impart them extra power. 
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Ritual of the Spinning of the Balls of Thread (Vidhi 
Gendah or Dinkhan) 


It is many centuries since this ritual fell out of use. The 
fact is that even prior to the Ayuthaya period it had 
become extinct. It is known through the ritual texts of 
the Brahmanas and stray references to it here and 
there. It was observed in the month of Jyestha. People 
came in large numbers to witness it. Their main 
interest in it was to hear the predictions with regard to 
the kingdom. The big balls made of nine metals of the 
size of pumpkin symbolizing the nine planets with 
three-strand threads symbolizing the Trimürti, the 
Trinity (Brahma, Visnu and Mahesa) woven on them 
were ceremoniously taken out of the Siva temple. On 
them was woven five-colour silken thread. The sound 
during the weaving would determine the good or the 
bad result. If the sound was loud, the Brahmanas would 
pronounce that the fame of the king would spread all 
over, the people would be prosperous and the 
boundaries of the kingdom would expand. If it were 
otherwise, the prediction would be that the kingdom 
would face danger. 


The predictions as referred to above could impress 
only the uneducated simple folk, but when battles were 
lost in spite of the favourable predictions and the 
preaching of Lord Buddha against putting faith in them 
took root in the mind of the people, the first casualty 
were the rituals for predictions. Of all these it is one 
that still survives and that is the ritual of ploughing 
where the prediction is made just about the crop, a 
prediction far too limited in its scope than many 
others. 
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New Year Festival 


Earlier there used to be three New Year festivals which 
consumed most of the month of Caitra. Now all of 
these have been clubbed into one and this one is 
celebrated on first April. Actually this date is based on 
the solar calendar which the Thais follow. In India it is 
the lunar calendar which is followed. The Thai 
Brahmanas also follow this for their rituals and 
ceremonies. 


Trush or lunar year is celebrated thrice a year, on the 
15" day of the dark half of the month of Falguna, the 
first day of the bright fortnight of the month of Caitra 
and the day following it. During these days the 
following rituals are observed: (1) Papapanodana, the 
removal of sin (2) The worship of the ancestors by the 
king and the general public (3) Sipping of water 
(acamana) to profess loyalty to the king. On this 
occasion the ritual of bath was observed and the 
Brahmanas performed the homa, the sacrifice of the 
type they did at the coronation ceremony. 


Of the many ceremonies connected with the beginning 
of the New Year one deserves special mention. That is 
Sambatsarachinda, Sarhvatsaracintà. Homa and 
Sambatsarachinda went on side by side. While one 
side the Brahmanas would be performing Homa, the 
other side the Hora would be performing 
Sambatsarachinda. This ritual went with the change of 
the zodiac. In this the New Year was given the new 
name as per the zodiac. 


Songkran 


Songkran (Sankranti) or astronomical calculation or 
the solar year starts with April 12 or 13. It is called 
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Mahasankranti. It is with this the three-day festival 
starts. It is an occasion for mirth and merriment for 
the common people. In it the images of the Buddha in 
the Buddhist monasteries are given ceremonial bath 
and are worshipped with candles and joss-sticks. 


Rituals that are still observed 
Annual Worship 


It is of two types, one Triyampvay and the other 
Tripavay. In Triyampvay it is Isuan, Igvara (=Siva) who 
is worshipped and in Tripavay it is Naray 
(Narayana=Visnu) who is worshipped. 


From every angle it appears that both Triyampvay and 
Tripvay are of South Indian origin. There is a belief 
that assigns the introduction of this worship of Siva and 
Narayana to a Brahmana named Manikam, about a 
thousand years back as part of the Bhakti tradition. In 
Thailand it goes back at least to the Sukhothai period 
(13 to 15" cen. A.D.). It finds mention in the work 
“Tam Rab Nang Nopphamas” which according to some 
scholars belongs to the early Sukhothai period. It was 
called then Naksatra. That time people put on festive 
dress and decorated their homes. The idol of Isuan 
(Igvara) was taken out in procession at night. The 
same way was also taken out the idol of Naray 
(Narayana). 


The ceremony of Sao Ching Cha, putting the idols in 

the swing and pushing the swing back and forth is 

observed even now in the way it had been observed 

centuries back. Earlier the ceremony that continued for 

a fortnight was observed in the month of Vaisakha. 

Later the ceremony came to be observed in the month 
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of Jyestha. It is observed on the 6" day of that month. 
Triyampvay 


It is believed that Phra Isuan (I$vara) descends on the 
earth for ten days. In the Thai society the status of Siva 
is different from that in India. There He loves 
entertainment. That is why people dressed as Nagas 
enjoy swinging and play strange games. Phra Naray is 
of different nature. He is quiet and peace-loving. So 
Brahmanas welcome him with worship in the Visnu 
temple. Now the old type of pomp and ceremony is 
gone. The entire ceremony is at present limited to 
worship in the temple. 


Close to the Bosth Phram, the Brahmana temple there 
is a sky high swing called Sao Ching Cha reference to 
which has already been made. It has two big red pillars 
made of a species of pine which are joined together 
with two carved planks. During the days of the ritual the 
Brahmanas bring from the temple a tablet for 
swinging. Other deities like Phra Athit (Aditya-Sürya), 
Phra Chan (Candra=moon), Mae Thoronee (Mata 
Dharani(Mother Earth), Mae Khonkha (Mata Ganga) 
come together to receive Phra Isuan. The images of 
these deities are placed in the wooden frames facing 
the pavilions. In the old days a minister called 
Senabodi (Senapati) was assigned the duty of 
overseeing the ritual. He would disguise himself as 
Siva for the first three days of the ritual. Every year the 
procession had a different form and shape. Dressed as 
deities, male and female, people would indulge in 
different sports and pastimes and have good fun. Every 
one of them, the members of the royal household and 
the common people would enjoy them to the full. When 
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the Senabody dressed as Siva would enter the venue of 
the ritual, the swinging would start. The headgears of 
the people of the time provide the proof positive of 
their dressing as Nagas. Those who gave the push to 
the swing were divided in three groups of four. 


Descending on the earth after Phra Isuan was Phra 
Narày. He would stay on the earth for five days. Phra 
Isuan would stay for ten days.Thus the period tke two 
deities would stay on the earth would be a fortnight. 


Triyampvay ritual has three steps, one where the Lord 
is invoked to come down to the earth, two, to place the 
idol of the Lord (Phra Isuan) on the swing, and to place 
a vessel in between the two pillars with roasted rice 
and other eatables as offerings to Him which could be 
distributed as Prasada at the conclusion of the ritual, 
three, to bathe the idol with sacred water and pray to 
Him to mount the swan so that He could be sent back 
to the celestial place. 


Triyampvay is observed every year from the seventh 
day of the month of Pausa to the fifth day of the month 
of Màgha which approximates to the period between 
the third week of December to the third week of 
February. On the sixth day of the month of Pausa the 
Brahmanas observe the ritual of self-purification. It is 
only after it that they become fit to take part in the 
ritual. With this ritual of selfpurification, the ritual of 
purification of the earth is also observed. After these 
rituals the Brahmanas take the vow to live in the temple 
only, to sleep on the floor and to have only the 
vegetarian food. 


During this period anybody who wants to become 
Brahmana is initiated in Brahmanism by the 
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Rajaguru/Maharajguru. After initiation he also has to 
undertake the same vows as mentioned above. From 
the seventh day of the month of Pausa till the full moon 
day of that month that approximates to December 29— 
30, the worship (puja) of Ganesa, Uma and Siva 
continues from 7 in the evening to 12 in the midnight or 
even up to 2 or 3 in the early hours. Prior to th 


at are 
worshipped the nine planets (navagrahapüjana). 


During the period of the stay of Phra Isuan on the earth 
which, as mentioned earlier, is of ten days, He is to be 
welcomed with Triyampvay. That is the occasion for all 
the deities to gather on the earth. According to some 
scholars Triyampvay is the Bráhmana New Year and 
the way to invite the Lord to the earth. 


As noted earlier, the second step of Triyampvay is to 
put the idol of Phra Isuan on the swing. There is a very 
. interesting story about the swing which runs as follows: 
After bringing the creation into being Lord Brahmà 
approached Phra Isuan to afford protection to it. Phra 
Isuan was of the view that the earth was not strong 
enough to stand the burden of the beings. To test its 
strength He set one foot of His on it. Thereafter He 
asked the Nagas to shake the mountains facing the 
ends of the oceans. Even with the shaking of the 
mountains the earth did not sink. This pleased the 
Lord. The two pillars of the Swing represent the two 
mountains and the vessel placed in between them the 
ocean. 

Tripavay 

This, ritual, as mentioned earlier, is related to Phra 
Naray. The Brahmanas hold the view that after the 
departure of Phra Isuan c 


omes Phra Narav m 
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The Ploughing Ceremony: Phaja Raikna with a basket of 
grains followed by the Rajaguru 
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The deities in the body of a white elephant 
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His turn to accept the worship (püja).The Brahmanas 
gather on the sixth day of the month of Magha and 
worship Phra Naray. In earlier times the 
Rajaguru/Maharajgum would recite the Veda in the 
course of the ritual. With this it would conclude in the 
Vighnesvara temple. 


The present position of the ritual is: In the evening of 
the fifth day of the month of Magha nine Buddhist 
monks start the worship of the Buddha which goes on 
till the next day. As it concludes, the Brahmanas cut 
the hair of their children. This is just symbolic. They 
just cut a few hair. The bulk of the hair the barber 
shaves. 


The Ritual of Ploughing the Land 


This ritual is observed every year in the month of 
Vaigakha. The date for this is decided by the 
Rajaguru/Maharajguru after consulting the almanac. It 
starts after the Buddhist monks had had the worship of 
the Emerald Buddha in Wat Phra Keo in Bangkok. The 
following day begins the Brahmana ritual in the wee 
hours, at about 3.00 AM. First obeisance is paid to 
Gauri, Dharani and Gariga. Next all the different types 
of grains put together in small quantity are besprinkled 
with water. It is noteworthy that for this it is the 
Sanskrit word seka that is used. After that the 
Brahmanas carry them to the sprawling lawns of 
Sanam Luang at an auspicious hour. The king comes 
there at the appointed time. He appoints a special 
officer called Raikna in Thai to take active part in the 
ceremony as his representative. The Raikna starts the 
ceremony after the worship of the bulls, the plough and 
the earth. He is assisted in this in a proper manner by 


CC-0. Prof. Satya Vrat Shastri Collection, New Delhi. Digitized by eGangotri 





78 BRAHMANAS OF THAILAND 
the Rajaguru/Maharajguru. Raikna steps forward 
holding the edge of the plough in his hand with the 
Brahmanas leading him and a couple of maidens with 
auspicious objects following him. After the lawn is 
ploughed the bulls are brought to a place where the 
following seven things are placed before them: wine, 
grass, black sesamum seeds, water, corn, paddy and 
pulses. It is natural that bulls on seeing these things 
should swoop on them. Whatever the bulls first swoop 
on would indicate as to what kind of crop the country 
would have. If the bulls start with corn, paddy or pulses, 
it is believed that the country would have good harvest 
the year round. If they start with water, it is presumed 
that the crop would suffer. If they start with grass or 
sesamum seeds, the presumption is that the harvest 
will be average, neither bumper nor too little. If per 
chance they take to wine, the presumption is that the 
country would suffer drought leading to all-round 
restlessness. With the announcement of the crop 


situation on the bases detailed above the ritual draws 
to a close. 


The Ritual for Presenting an Elephant to the King 


A white elephant or an elephant the connoisseurs 
proclaim as auspicious is considered to be the rightful 
possession of the king. In whichever part of the country 
it may be found, it becomes automatically the property 
of the king. Once its fitness for the king is ascertained, 
the deities present in its limbs are first worshipped 
and then it is offered to the king. It is difficult to 


ascertain as to who these deities are. Their names do 
not figure even in the Brahmana text 


S on rituals. They 
have their figures drawn in them no doubt. 
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The present king has one such elephant. At present it 
is in the zoological garden. People bow to it and offer it 
food. Some time back a news item had appeared in the 
newspapers that an elephant fit for the king has been 
found. It is not known whether it is in the royal 
elephant-pen or the zoological garden at Chiengmai. 


The Coronation Ceremony 


The Brahmanas are invited to all the royal ceremenies. 
They have a special role to play in the coronation of the 
king. The traditional coronation ceremony had two 
forms, one, the brief one, the Praptabhiseka. This was 
observed at the time of the coronation of King Rama I, 
the other, the Sampiirnavidhi, the Rajyabhiseka. This 
was observed at the time of the coronation of King 
Rama VI. This became the model for the subsequent 
coronation ceremonies. It may not be out of place to 
mention that the Thai coronation ceremony is in 
essence a mix of the Rájasüya and the Vajapeya with 
the changes incorporated in them which took place in 
the time of the Ramayana, the Mahabharata and the 
Puranas. 


Connected with the Rajyabhisekavidhi are two other 

royal ceremonies, one, the installation of the wife of the . 
king on the position of the queen and her entry in the 

royal harem. It has elements of both, Brahmanism and 

Buddhism. 


Before the start of the Rajyabhisekavidhi the king is | 
given a ceremonial bath according to the prescribed 
rites with the waters of five rivers, first by the 
Sarigharaja and then by Rajaguru/Maharajguru. The 
king then changes clothes and goes to the royal palace. 
There hie. SNS Ari ay seat, called, Bhadrasana unen 
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starting with Indra are worshipped the eight . 
ardia 
of the quarters (Indra, Agni, Yama, Howrradi (Nin 
Varuna, Vayu, Kubera and I$ana). The b Ey 


elief is that all 
of them have their presence in the crown of the kin 
The king accepts the power of them in him. He m 


leaves the Bhadrasana and proceeds towards the 
throne which has a pedestal below it that has on ita 
yantra, a magical diagram of rice or wheat flour, called 
Bhadrapitha (in India it is called Sarvatobhadra) 
which is covered with a golden sheet with a figure of 
lion on it. The king takes his seat on it. The 
Rajaguru/Maharajguru hands over the crown to him 
which he himself puts on his head. With the crown on 
the head the belief is that all the guardians of the 
quarters come to have their presence in the body of the 


king. This belief is certainly inspired by the Indian 
belief. Thus has said Manu: 


Somagnyarkanilendrenam vittappatyor yamasya ca/ 
astanam lokapalanarn vapur dhàrayate nrpah// V.96. 


“A king is an incarnation of the eight guardian deities 
of the world, the Moon, the Fire, the Sun, the Wind, 


Indra, the Lords of wealth and water (Kubera and 
Varuna), and Yama." 


With the exception of the Buddhist monks all the 
people, Brahmanas included, bow to the king looking 
upon him as the incarnation of the eight guardians of 
the quarters. After that one of the Brahmanas presents 
the king a golden or silver pitcher. Another Brahmana 
sits in front of him with a vessel. The king goes on 
pouring water in that vessel from the pitcher and 


repeating the oath that from that day onward, the day 
he occupies the position of ki 
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A Yantra on the Bhadrapitha with three Yajiiopavitas 
suspended from it 
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The Brahmanas performing the ritual for the coronation of King 
Pumipon Aduldej (Bhumibala Atulyatejas), the present Thai king 
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he would serve the kingdom and the subjects in all 
righteousness. 


The mantras for the Rajyabhisekavidhi of the 
Brahmanas are all in Tamil while their explanation is 
in Thai. Where there is reference to puja there is 
indication of relevant mantras. All these references are 
in Tamil. 


The authoritative information about the Rajyasbhiseka 
ceremony of two kings of the present ruling dynasty, the 
present king Bhumibala (Thai pronunciation Pumipon) 
Aduldej (SanskritAtulyatejas) and his predecessor 
King Prajadhipok (Rama VIII) is available. A foreign 
scholar of the name of H.G. Quaritch had attended the 
coronation of King Rama VIII. He was an eye witness to 
every step of the ceremony. The description of it given 
by him runs as follows: Three days before the day of 
coronation the Brahmanas started performing Homa 
(offering oblations to gods by pouring ghee in the 
consecrated fire). On that occasion the idols of Hindu 
gods and goddesses were placed on three different 
altars in thc hall called Rong Phra Rajavidhi Brahmana 
specially erected for the purpose. In front of the altars 
was placed a copper pot with a yantra, a magical 
diagram to keep the fire in. There were also placed on 
them (the altars) nine vessels full of water each one of 
which had a silver coin called Oang nam (this part of 
the ritual is not observed now). The copper pot was so 
placed that one of the vessels would occupy the middle 
place: four of the vessels would be placed one side and 
four the other side, one would be in the middle. 
Following the rule that the Brahmana rituals should 
begin after sunset when it should be getting dark, the 
Brahmanas, started sheir tituals after 8.00 PM which 
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opened with the purificatory rites by the Maharajagury 
and the chanting of the mantras for the worship of the 
guardians of the eight quarters and other deities. He 
soaked those leaves in the water consecrated with 
mantras that have  purificatory and medicinal 
properties. Some of these he sent to the king to rub his 
body with by way of its purification. The remaining 
leaves the Maharajaguru threw in fire in good care 
after soaking them in oil and honey to the 
accomapaniment of the chanting of the mantras. This 
ritual was very much like that of the Hindus of India. In 
this were uttered the following words: 


: I offer Lord Siva three Bilva leaves that have three 


qualities, three eyes, three weapons and that remove 
the sins of three births. By their very sight and touch 
the sins are washed away. Even a single leaf of it 
removes even the most terrible of the terrible sins. 


At the conclusion of the Homa the fire was 
extinguished with the consecrated water in the conch. 


Sometimes this Homa was performed even at the time 
of the New Year, the tradition that still continues. 


With the start of the ceremony the Naivedya was 
placed in front of the idols of the gods and goddesses 
of the Brahmana temple ahead of the royal parasol to 
placate the deities present in it (the royal parasol). 
This Naivedya was placed in three adjoining buildings 


of which one was made of gold, the other of silver and 
still the other of crystal. 


During these three days the Buddhist process of 
blessings also continued. Every evening a high-ranking 


Buddhist monk gave a discourse in the Baisala Sala 


where the king himself was pr i 
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next day in the morning—that was the daily routine— 
the king offered food to Buddhist monks and some 
items to Hindu gods and goddesses. This entire ritual 
concluded with the extinguishing of the Victory Lamp 
(Vijaya-dipa) on the day of the coronation. 


On the coronation day (25th February) the king 
reached the Baisala Salà where had gathered the 
members of the royal family, the foreign envoys and 
other officials. After paying obeisance to Lord Buddha 
at 9.53 A.M. - that was the auspicious time- 
Maharajaguru invited him for purificatory bath and 
coronation. The king was putting on at that time white 
clothes as symbols of purity. 


Before bath he stopped for a while in front of the altars 
in the courtyard, lit the candles in front of the idols of 
the Hindu gods and goddesses and made some 
offerings to them. The ritual of bath was carried out on 
a pavilion specially erected for the purpose in between 
the Baisalasala and the Cakravarti-Vimana. 


The water that was used in these rituals was brought 
from the five rivers of the country, Chao Phraya, Sak, 
Rajaburi, Bajraburi and Pampakan. In India the water 
is brought from the same number (five) of rivers. The 
five rivers are: Gariga, “Mahi, Yamuna, Sarayü and 
Iravati. In Thailand the water was brought from, in 
addition to the rivers mentioned above, four lakes of 
Suvarnapuri. In the Ayutthaya and the Bangkok 
periods whenever the need of bath was felt the water 
was brought from these lakes. Besides, it was also 
collected from those Buddhist temples of the seventeen 
provinces of Thailand where it was stored after its 


consecration by the Buddhist monks. In the Satapatha 
CC-0. Prof. Satya Vrat Shastri Collection, New Delhi. Digitized by eGangotri 


84 BRAHMANAS OF THAILAND 


Brahmana there is a detailed description of the 
collection of water for the Rajasuya — how it was 
brought from rivers, lakes and oceans etc. There is a 
mention of seventeen types of waters. In that work there 
is prescription of the mixing of the honey and ghee in 
the water brought from the seventeen places. The 
figure of seventeen is curious. In Thailand also there is 
the tradition of collecting waters from seventeen 
provinces. May be, it is just a coincidence. It is 
possible that keeping in view that in the ritual of 
ceremonial bath for the coronation ceremony 
contribution of each province would be in order the 
tradition of collection of water from all the seventeen 
provinces started. 


After the king had taken his place in the decorated 
pavilion a Brahmana first would offer him some water 
in a golden vessel. The king would take some water 
from it by dipping his hand into it and would pour a 
small quantity of it on his head. After that was pulled a 
rope because of which a stream of water would flow 
down from the petals of a golden lotus studded in the 
canopy above that gave the feeling of the stream of 
water from the heaven. Next to it the ministers and the 
kin of the king offered him water. After the bath the 
king left the bath pavilion and appeared in his royal 
dress after awhile. At that time he was wearing the 
gold embroidered lower garment called Phanung and 
mantle. He proceeded then towards the Baisala Sala 
led by the Bráàhmanas and the Rajapanditas. The 
following led him to the left and the right side. 





1 5 may p E here that in the procession as described 
above Lord Bu cies 
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A Brahmana carrying the 
idol of Ganesa 
2. The Brahmanas carrying 


Rajapandita. He carried 
the Buddha image, the 
presiding deity of victory. 











Panava (a kind of drum) | 2. Brahmanas carrying 
3. Brahmanas blowing Panava 







conch 

4. The chicf priest of the 
Visnu temple scattering 
Jarjara (moss) 

A Brahmana 
On reaching the Baisala Sala the king took his seat on 
the throne called Athadisa which was made of 
Udumbara (Ficus Glomerata) wood and on which 
stood the seven-tiered parasol. It is there that the other 
rituals of coronation were performed. The throne was 
covered by a Kusadike "Hvuga"grass which was 
covered by a white sheet. A table each faced the eight 
corners of the throne which had on it the figure of the 
respective presiding deity of the quarter, the 
consecrated water, and a conch. The king first took his 
seat facing the east, that being the quarter of the sun. 
That moment the Brahmana priest got up, bowed to the 
king and going up to the lower portion of the throne 
addressed the king in Pali in the following words: 


3. Brahmanas blowing conch 

4. The chief priest scattering 
Jarjara (moss) 

A Brahmana 





goddesses are represented either by their images or 
their priests which are symbolic of the joining of the 
Hindus and Buddhists in the coronation ceremony. This 
again is to be noted that the court Panditas who have an 
important part in the coronation ceremony throughout 
are not Brahmanas but high born Thai -they could even 
be princes who play the role of wise men in the court. The 
post of priest continued even after the present form of 
government took over in Thailand but it was occupied 


only. bya high.» ormsIhai nota Bra hmapas.a by eGangotri 


“May Your Royal Majesty be pleased. May I have your 
kind permission to proclaim victory to you. Taking your 
seat on the throne and facing the east, may you provide 
protection to all the States in the east and their 
inhabitants and rule over them. May you continue your 
presence on the earth providing greater protection to 
your kingdom and its Buddhist religion. May your 
sovereignty continue for long without any hitch and 
hindrance and may you attain success and a life span 
of hundred years. May Dhataratha (DaSaratha), the 
presiding deity of the eastern quarter protect you and 
your kingdom benevolently Should any one create 
trouble in this eastern quarter, may Your Majesty 
vanquish him in all righteousness with your strength". 

Thereafter he handed over the consecrated water and 
the conch to the king to the accompaniment of the 
following verse: “May you with the power of the 
Triratna, the Three Jewels (Buddha, Dhamma and 
Sarigha) and with the besprinkling of the consecrated 


water attain success in the terms of the prayer 
mentioned above.” 


The king responded in Pali in the following words: 


“I gladly accept your auspicious words that straight go 
the hearts of the kings. May everything go the way you 
have said. I promise protection to all the States and 
their inhabitants in the eastern quarter and accept 
them under my authority. I will live on the earth giving 


all the more protection to this kingdom, the Buddhist 
religion and the subjects of this kingdom”. 


This kind of conversation went on with the Pandita and 
the king with reference to each quarter till the time the 
king covering all the quarters came back to the eastern 
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quarter and the Pandita again offered him his good 
wishes through the Pali mantras and the king 
expressed his feelings through the same. 


After the completion of eight-corner throne.ritual the 
king stepped towards the western side of the Baisala 
Sala. He was led by the Brahmanas and the Pandita in 
the same way as narrated earlier and was followed by 
Chamberlain and other attendants carrying all types of 
symbols of regalia. The king took his seat on the 
Bhadrapitha throne underneath the seven-tier parasol. 
The coronation ceremony over, the seven-tier parasol 
was replaced by a nine-tier one as a symbol of total 
sovereignty. Then the chief priest of the Siva temple 
stepped forward and recited a mantra in Tamil which 
meant the opening of the gates of Kailasa. He next 
bowed to the king and uttered the following words in 
Pali to the accompaniment of handing him over a 
golden plate that carried on it his title: “May Your 
Majesty permit me to address you because you have 
been fully anointed and taken over as the king of Siam. 
All of us in unison seek your permission to offer you all 
the regalia and the titles that have been recorded on 
the golden plate and the insignia of royalty in keeping 
with your majesty. With this activity may you take upon 
yourself the responsibility of governance and rule in 
righteousness for the happiness and the wellbeing of 
the subjects".The king responding in Pali said: 


“So be it O Brahmana”. The same dialogue between 
the priest and the king was repeated in Thai. 


Then the chief priest of the Siva temple took the 
Vijayamahamukuta crown from the hand of the 
attendant standing close to him and handed it over to 


the king which he put on his head. 
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Putting on the crown being the last step in the 
coronation ceremony, its completion was heralded by 
the Brahmanas through a musical performance. There 
was joy and happiness in the palace all round. Outside 
the palace the people saluted and the bells sounded in 
the Buddhist monasteries in the whole country and the 
Buddhist monks recited the benedictory mantras. 


After that the chief priest of the Siva temple offered 
the king the symbols of regalia one by one the 
acceptance of which the king indicated by touching 
them. Thereafter the royal attendants put them on the 
tables laid on both sides of the throne. The chief priest 
of the Visnu temple offered the king the nine-tiered 
parasol that replaced the earlier seven tiered one. 
Along with this he uttered the same type of words which 
the chief priest of the Siva temple had uttered and 
which were responded to by the king in the same way. 
The entire process was repeated also in Thai. Then a 
Brahmana chanted a mantra in praise of Visnu. During 
the recital of the mantra continued the music which is 
presented on a special occasion of this type. Lastly, all 
the Brahmanas bowed to the king and the chief priest 
of the Siva temple kneeling before him expressd his 
good wishes in the following words: “May the king, the 
lord of the worlds, who is at present ruling over the 
Kingdom be victorious always and at all places”. On 
receiving the blessings from the Brahmanas for the 
last time the king in the manner of a ruler whose 


coronation ceremony had just taken place according to 
prescribed rites issued his first commandment: 


“© Brahmanas! Now that I have taken the 
responsibilities of ruling in my hand, I will rule in all 


righteousness for the wellbeing of the people. I take 
CC-0. Prof. Satya Vrat Shastri Collection, New Delhi. Digitized by eGangotri 


BRAHMANAS OF THAILAND 39 


under my sovereignty you all and all (your possessions) 
and take upon myself the responsibility of protecting 
and looking after you in righteousness. You have faith in 
me and live happily.” 


The chief priest of the Śiva temple was the first person 
who accepted the command of the king in the following 
manner: 


“Your Majesty, I accept your first command.” 


Even though the words of the king immediately after 
the coronation ceremony are called command, it 
appears that actually it was the oath of accepting the 
position. Probably it is the remnant of that period when 
the king after the coronation would express his regard 
for the Brāhmaņas. The entire process of the 
coronation ceremony indicates that at the time of the 
coronation it was the accepted belief that through this 
process all the deities, especially Lord Śiva, come to 
have their presence in the body of the king. That is the 
reason that at the time of the coronation a mantra is 
recited for the opening of the gates of Kailāsa for 
invoking the deities and the two prominent deities Śiva 
and Visnu are eulogised through mantras as also the 
king is termed as an incarnation of gods with the royal 
insignia including among them the girdle (Mekhala) of 
Brahma, the discus (Cakra) of Visnu and the trident 
(Tri$üla) of Siva. The command of the king is called 
Omkara which is the symbol of the Hindu trinity, 
Brahma, Visnu and Mahesa. This makes it clear that 
after the coronation the king is established as a deity. 
This emphatically reminds us of Manu's words: mahati 
devata hy esa nararupena tisthati, that he is a great 
divinity in human form. The kind of feeling of divinity 
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that Cambodia had for the king was followed by 
Thailand in a slightly lesser degree. On account of 
Hinayana Buddhism being followed there it did not 
attain the prominence that it did in Cambodia, but its 
elements were there no doubt. 


After the coronation the king distributed among the 
Brahmanas flowers of gold or silver or coins of the 
same. It was a Hindu custom which finds reference in 
the Valmiki Ramayana in the context of the coronation 
of Sri Rama: 

Tririsat kotir hiranyasya brahmanebhyo dadau punah 
(Yuddha Kanda, 128. 94). (Sri Rama after the 
coronation) gave the Brahmanas ten crore gold 
(coins). Thereafter the king offered his respect to Devi 
Dharani (mother earth). Then accompanied by his 
chamberlain and attendants he went to Buddhist 
monks to have their blessings. At that time he took off 
his crown which was indicative of his humility and 
respect for them. The Sarigharaja, the Chief Abbot, 
blessed him with the groups of the monks. 


On the day of the coronation at 1 P.M. the members of 
the royal family and the officials offered their respects 
to him as an expression of loyalty to him in the 
Amarendra Sala. There was a Guard of Honour lined 
up in the grand palace.There stood a well decorated 
royal elephant near the pedestal outside the 
Amarendra hall from where it could be mounted. This 
was indicative of the custom of the period of the 
Puranas where the presence of an elephant and a white 


horse was considered necessary in the coronation 
ceremony. 
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The king was in his royal dress with the 
Vijaymahamukuta crown. He had taken up his seat on 
the Phra Di Nang Budtana Thong (golden throne). It 
was far more done up than the Bhadrapitha and was 
put up on a pyramid of several levels that had the 
figures of many gods and goddesses as also Garudas 
engraved on it. That time a senior courtier got up and 
walking on knees looked at the king and said: 


“I have been asked by all the eminent courtiers present 
here to offer our obeisance to the sacred feet of 
: Maharaja Somadej Phra Chom Chau with our head 
bowed who gives refuge to us, who is beseated on the 
throne studded with diamonds, who is Sovereign, who is 
sitting under a many- tiered parasol, who is verily the 
death for the enemies, whose glorious name is written 
on the golden plaque. We want: your permission to 
place at your feet all our possessions and all the 
treasures of the kingdom." 


At this the king said: 


"All the eminent courtiers will find an opportunity to 
appear before me (that is to see me) to offer their 
services to me according to your respective station. So 
every one of you come forward without fear and offer 
your services". With this the foreign minister Phra Phra 
Klang prostrated before the king and offered him the 
royal barge, the fighter ships, arms and armament, the 
soldiers and other army equipment. Phya Suphavadi 
offered the king elephants, horses, the provinces of the 
first, second and fourth grade along with their 
inhabitants. The officers of the palace offered him the 
palace and all its furnishings. The law minister offered 
the king the city of Bangkok, the agriculture minister 
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the entire agricultural produce and lawns and 


and the treasurer the twelve departments of t 
treasury. 


gardens 
he royal 


The king returned the entire offerings to those ve 


people for their upkeep and ordered that they continue 
administering them as before. 


The king then took off the Mahāmukuta crown and 
proceeded from the open court to the Baisala Sala 
putting on the Kathinamukuta for the coronation 
ceremony of the queen where the ladies welcomed him. 


The king thanked them and permitted them to come to 
him. 


In this way came to an end the coronation ceremon 


y of 
the king. 


The information about the coronation ceremony of king 
Rama the ninth, the present king is available in the 
work Prajavithi Nai Phra Buddha Somadej Phradoa U 
Hua (the ritual of the present king). The description, 
though brief, is very informative. 


Ritual of Baisri Sukhvan 


This is an important ritual followed by Brahmanas. It 
has an admixture of Baisri and Vientien. Baisri is a 
multi-coloured cup of bananas which has cooked rice, 
tender coconut and bunch of bananas and the like. In 
Vientien candles are circulated from left to right three 
to four times. Every person accepts the candles from 
the previous one and Passes it on to the next one. The 


candles are shown to Baisri and are passed on. This is 
the way Baisri is worshipped. 
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Songkran 


This festival is believed to herald the rainy season and 
the Brahmana New Year. As has been remarked 
earlier, it is a mixture of the three Thai New Year 
Festivals- one, the old New Year, the day Lord Buddha 
attained Nirvana, liberation, the second, Prus or the 
Lunar New Year and the third, Mahasarikranti which is 
believed to herald the New Year that normally falls on 
12" or 19" April. This festival is also celebrated to 
mark the descent on the earth of Phra In (Indra). It is 
only the Brahmanas who can know as to how Indra 
descends and what his descent means. If Indra comes 
riding a Nak (Naga), it means that there will be rain. If 
he comes riding a Khrut (Garuda) it means that heavy 
winds will blow. If he comes riding a cow or a bull it 
indicates that there will be bumper crop. If he comes 
on foot it is believed that there will be severe summer 
and that it will be extremely hot the year round. 


As in the past so in the present the ritual of 
Sambatsarachinda,  Samvatasracintà is followed 
through which it is found as to what will be the sign of 
the Zodiac of the year. In this the idols of the temple 
are washed, the king is given the purificatory bath and 
the water is besprinkled on the Buddhist monks as a 
mark of respect and offering is made to the earth. 


For the common people it is a festival of joy and 
merriment. Ín it people throw water on men and 
women, known or unknown. The writer of these lines 
had a personal experience of this. The city of 
Chiengmai is known for this water-sport. Once when he 
went to witness this sport in Chiengmai and was 
absorbed in watching the people laughing and singing 
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on the banks of the river nearby, three or four youn 
girls had emptied on his head the full bucket of Water 
which act was preceded by the words "excuse me Sir" 
After this they had a hearty laugh in which the writer of 
these lines joined in keeping with the spirit of the 
festival. About the origin of this festival there is an 
interesting story which runs as follows: 


There was a person who had unusual qualities because 
of which Kabila Mahaphram (Sanskrit form — Kapila 
Maha Brahma) living in his heavenly abode became 
jealous of him. One day he descended on the earth and 
placed before that person three riddles and asked him 
to solve them. The condition was that if he was not able 
to solve them, he will have to lose his head. Were he to 
solve them, Kabila Mahaphram will have to lose his 
head. That person tried very hard to solve the riddles 
but could not. Then he proceeded to a place to commit 
suicide. "It is better to end life then to suffer defeat", 
thought he. When he was leaving for that place he 
stopped for a while under a tree which had on it the 
nest of a female Garuda. He found that the female 
Garuda was trying to silence its young ones crying out 
of hunger with the words that in a short while a person 
was going to commit suicide and that that will provide 
them with enough food. To the question of the young 
ones as to why the person was going to commit suicide 
she told them that he had lost the wager of solving the 
riddles. To satisfy their curiosity she told them the 


riddles and also told them their solutions. The person 
under the tree was listening to all this. He had now got 
the solution to the riddles. He presented himself on the 
appointed day before Kabi 


HS MR ue la Mahaphram and told him 
FE Goo Pih LO as riddles as he hadiheandeiefrom the 
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female Garuda. With the solution of the riddl 
person Kabila Mahaphram lost his wager. As per the 
wager he had now to lose his head. He severed his 
head. Now the question was as to where to put this 
head. If it is put on the earth, there is a risk of the fire 
spreading everywhere. If it is thrown in the ocean it will 
dry up. Ultimately it is placed in a cave in the heaven. 
On the New Year day one of the seven daughters of 
Kabila Mahaphram takes it out from the cave and 
moves in a big procession. That time millions of gods 
and goddesses circumambulate it and organize a feast 
in which all of them participate. The deities drink in 
the feast the juice of the creeper Chamunada. The 
seven daughters of Kabila Mahaphram celebrate this 
festival one by one every year. All the seven have their 
individual names but have one common name as well 
and that is Nang Songkran, the Songkran maidens. 
They hold the head in their hand one after the other 
according to their turn. When they have to come on the 
day of Songkran they come in their separate vehicles. 
Since they are seven in number, the number of their 
vehicles is also seven. One day they come four times 
dividing the day into four parts: morning, afternoon, 
evening and night. Every time they come in their 
vehicles, they have a different movement. The way of 
their riding of vehicles also is of four types. If they 
come in the morning, they ride the front portion of their 
vehicles in standing posture. If they come in the 
afternoon they ride the back portion of their vehicles. 
When they come in the evening their eyes are half 
closed. If they come in the night their eyes are fully 
closed. Every year the royal astrologer tells the king of 


his calculation. On that basis the royal painter draws a 
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painting of the Songkran maiden whose turn it is 
keeping in view her posture in the vehicle going with 
the part of the day—morning, afternnon, evening, 
night—she is to come (standing in the front portion of 
the vehicle, standing at its back portion, eyes half 
closed, eyes fully closed) carrying in her hand the 
severed head of Kabil Mahaphram. That painting is 
placed in the royal palace for the view of the prople. 
There is no such tradition now. It is all over. Earlier the 
people were uneducated. It is through the painting only 
that they could know about the start of the Sorigkràn. If 
the painting would show the eyes of the Sorigkràn 
Kanya fully closed, the people would conclude that the 
Soügkran was to begin at midnight. If the painting 
depicted eyes half closed, the people would conclude 
that it was to begin in the evening. If the Sorigkràn was 
to begin at midnight, the people would know that it was 
to be celebrated for four days while normally it is 
celebrated for three days. The Thai Sorigkran Story is 
also found in Myanmar but there is some difference in 
it; just a minor difference not a major one. Kabila 
Mahaphramis called there Asiphram. Moreover, 
instead of the head being kept in a cave in the heaven, 
according to the story there, each one of the daughters 
of Asiphràm continue to hold it in her hand the year 


round and hand it over to her next sister on the day of 
Songkran. 


It appears that both the Thai and the Myanmar stories 
are the symbolic representation of a natural 
phenomenon. Kabila Mahaphram or Ashiphram are the 
sun and his seven daughters are none other than his 


EE AS zu ud Sürya, the sun is called Sapta- 
sapti, one wit seven horses. Here the rays are spoken 
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of as the horses. The sun is in the Sky, not on the earth 

and also not in the ocean. That is why the Story refers 
to the placement of the head of Kabil Mahapram in a 
cave in the heaven. Since the heat of the sun is 
unbearable so a story has been woven round the earth 
catching fire and the ocean getting dry on its fall. The 
names Kabila Mahaphram and Sorigkràn and the 
planetary calculation and the belief in the beginning of 
the New Year on Sorigkran again are indicative of the 
deep Indian influence. One may not have to scratch 
ones head to arrive at the assumption that the royal 
astrologer who gave the calculation must have been a 
Brahmana astrologer. 


The Change of Dress of the Image of the Emerald 
Buddha 


It is three times a year that there is change of dress of 
the image of the Emerald Buddha in Wat Phra Kaeo, 
popularly known as the Temple of the Emerald 
Buddha. In summer it has no clothes. In winter it is 
fully covered. In the rainy season it is half covered. It is 
the king who himself carries out the change in the 
clothes. The ritual preceeding it however, is conducted 
by the Brahmanas. 


The Ritual of Foundation Laying 


It is called in Thai Sila Rakas (Sanskrit Sila Raksa). It 
starts with the worship of the earth which is followed by 
digging it. In the dug up place are placed the following 
items: a plate of gold or silver or copper on which is 
engraved a yantra, a magical diagram, which is made 
either of eight or nine metals as per the calculation of 
its direction. The people present at the ceremony throw 


coins (in the dug up place as the mark of their good 
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wishes). The digging over, the worship (püjà) starts. 
Before that on each corner nine wooden pegs 
(KastahSariku) are dug (in India their number is four 
and they are made of iron). One is in the middle of the 
- dug up place while the remaining eight in each of the 
eight directions — astadik. Thereafter the dug up place 
is so sealed with cement that its upper portion gives 
the appearance of a tortoise withdrawing all its limbs 
to itself. Next, the consecrated water is sprinkled on it 
through a conch. After that a Bilva leaf is pasted on it. 
Since the Thai Brahmana ritual is inspired by the Saiva 
tradition, there is use of a Bilva-patra, Bilva leaf in 
every Brahmana ritual. Next is the ritual of entering the 
house (grha-pravesa). A table is placed in the house. 
The Naivedya is put on it in form and style. The 
Brahmana recites from his ritual texts. There are other 
Brahmanas to assist him. A conch is blown at the 
conclusion of recitation of each chapter. So are 
sounded the Damaru and the Vijayaghantika, the 
victory bell in all sweetness and rhythm. This is 
followed by the cutting of the ribbon. If the entry point 


has a curtain, it is removed. That is the sign for the 
entry in the house. 


Installation of an idol 


There are temple-like structures available in the 
market from where they are carried to the place where 
they are to be put up. For easy transportation their 
parts are disjoined. When they reach their destination, 
the place where they are to be put up, they are joined 
again by expert craftsmen whereby they come to 
assume their original form of a temple. Facing the 
temple-like structure is a table on which is placed the 


idol. Facing that is another table which has on it the 
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things to be offered to the deity whose idol is to be 
installed. The Brahmanas light the candles and the 
joss-sticks, recite from the ritual texts, bathe the idol 
with fragrant water and offer it flowers. With the 

` Brāhmaņa ritual over, the sacrificer (Yajamana at 
whose request the ceremony is performed) bathes the 
idol with water and offers it flowers together with all 
those present. The idol then is lifted from the table and 
placed in the temple-like structure. There is a hollow in 
the structure. Just as in the case of the laying of the 
foundation of a house in the same way in the hollow are 
placed a yantra, a magical diagram and a few coins in 
such a way as to give the appearance of a tortoise. All 
this done, a stand is inserted in the hollow whereon is 
installed the idol. 


The Naming ceremony 


A Brahmana ritual, it is performed a month after the 
birth of a child. The only ritual connected with it is 
puja, worship, which the Brahmanas perform. Since the 
delivery these days is mostly in hospitals where it is 
mandatory to record the name of the child for purposes 
of registration etc., the child is given the name there 
itself keeping in view the time of birth and the position 
of the planets etc. at that time. The naming ceremony 
performed a month after the birth called in Thai 
Khrang Duan gives only the religious sanction to that 
name. 


Mundana Samskara 


According to Thai tradition it begins with the chanting 
of the Buddha Sükta by the Buddhist monks. After that 
the Brahmanas sprinkle water consecrated with the 
mantrag. 9p, the. he? d of the boy who is to undergo 
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tonsure. According to the established practice he has 
to have at that time white clothes. It is a different 
situation now. The tradition is not followed strictly, A 
boy can go in for tonsure with any type of clothes. First 
it is a Brahmana who cuts some hair. The rest of the 
hair the barber shaves. The Brahmana cuts only the 
hair of the tuft. 


Those who have had initiation in Brahmanism do not 
undergo tonsure. They twist their entire hair to form a 
big tuft like the women the pigtails. 


After the tonsure the paste of the turmeric powder 
which also has golden leaf in it is besmeared on the 
tonsured head. With this comes to an end the tonsure 
ceremony. Thereafter the child offers respects to 
Brahmanas, Buddhist monks and the elders. It is 
entirely up to him to have bath after the tonsure 
ceremony. This is not mandatory. 


In earlier times the Brahmanas would go to the houses 
of the people and would perform the tonsure ceremony 
of the individuals. They do so even now but not to the 
degree as they did earlier. Now mass tonsures are the 
norm. The special occasion for that is the Tiruvempavy 
ritual at the Bosth Phram, the Brahmana temple when 
people gather in large numbers. 


Vivaha Samskara (Marriage Ceremony) 


This also has the role of the Brahmanas but to a very 
limited extent. The present day Thai marriage 
ceremony is somewhat like this: The people from bride 
groom's family come to the place of the bride carrying 
a cup of gold or silver or other metal. It has some coins 
and auspicious items. Apart from the cup they, bring 
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with them fruits, sweets and clothes. During this get- 
together the date of the marriage is decided. 


At the time of the marriage the groom and the bride 
occupy the respective places assigned to them. The 
Buddhist monks start the chanting of the mantras. 
After they have blessed the bride, the Brahmanas pour 
water from the conch on their palm and place on their 
head a crown of flowers whose strings are intertwined 
with each other. This is the Thai form of the 
granthibandhana, the knottying ceremony of India 
where the ends of the garmants of the groom and the 
bride are tied to each other. After that the people 
present pour water one by one into the palm of the 
groom and the bride and express their good wishes. 
With this the marriage ceremony comes to an end. 


The Last Rites 


The ceremony for the last journey in Thailand is the 
same for everybody, the Brahmanas, the Buddhists, .he 
king and the poor. The dead body is placed in a box. 
The period of placing it could vary from one day to one 
year. During this period the chanting of the 
Buddhasükta and  Abhidhamma continues. The 
invitations are sent to relatives and friends of the 
deceased for his funeral rites. In Thailand the dead 
body is cremated, not buried. 


Every Buddhist monastery has a chimney for the 
cremation of the dead body which is called Meru 
because of its being of the shape of the mountain of 
that name. The people take three rounds of the Meru 
from left to right (uttaravarta or vamavarta) carrying 
the box (with the dead body in it). They then place the 


box at the point where it is to bc interned in the Meru. 
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Fragrant objects are then put on it. Thereafter the box 
is pushed into the Meru and the cremation starts, A 
large number of people, in hundreds, gather on this 
occasion. 

The belief is that the deities have their presence in the 
Meru. Those who pass through it unite with them. That 
is why the chimney is given the shape of Meru. 
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The Brahmanas of Phatthalung 


The Brahmanas settled in Southeast Asia, especially in 
Malaysia and the southern part of Thailand, about a 
thousand years back. The name of the main cities in 
Thailand where they settled are: Chaya (Jaya), Nakhon 
Si Thammarat (Negara Sri Dharmaraja), Songkhla 
(Srrikhala), Pattani (Pattana), Trang. They merged the 
Brahmana rituals and beliefs with the local rituals and 
beliefs. The result of this was that a new civilization 
different from that of India took birth in this part of the 
world. The remnants of the old civilization are 
noticeable in the art pieces and the traditions of the 
southern part of Thailand which have a clear imprint of 
the Brahmana influence, e.g., the idols of Siva, Visnu, 
Uma, the Sivaliriga, the ritual for house warming, the 
last rites, the chanting of the mantras for the well-being 
of the house, the place for the spirits in the house, the 
city pillars and so on are all connected with the 
Brahmanas. All of these have become inseparable part 
of the life of the inhabitants of the southern part of 
Thailand. 


One of the oldest cities in the South of Thailand is 
Phatthalung. Phatthalung, Chaya and Nakhon Si 
Thammarat betray an admixture cf Indian and Thai 
cultures. The Buddhism and Brahmanism had come to 
Phatthalung very early. It is a common belief that the 
wealthy people in India had migrated to the central 
peninsula, fed up with the cruelty of Emperor Asoka 
after the victory over Kaliriga. Some of them 
disembarked at the port called Tha Pa Lian. The port 
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was then called Palenda or Palanda. Proceeding from 
there they reached Tamod Tambon in the Phattalun 
province crossing the hilly passes. Some ges 
proceeding further came up to the modern district of 
Pak Prayoon of the Phattalung province by boat along 
the banks of the river Phra Layami. They had brought 
with them their Brahmana religion which evoked 
considerable following in the lower regions called 
Sorigkhla near the Sorigkhla lake but no art pieces 
connected with Brahmanism have been found in Tha 
'Thit Gru which could prove this, while an image of the 
Buddha in the posture of meditation has been 
discovered from there which belongs to the Bangkok 
period. Later on the local people installed the image in 
the Buddhist monastery Wat Kun Pha La Mi of district 
Pak Prayoon in the province of Phatthalung in, the 
Buddhist year 2464. From the lower region of the 
Sorigkhla lake the Brahmana artefacts have come to 
light. They have been found generally in the region to 
the east of the lake. This region is known by the name 
Sa Thing Phra peninsula. At some period it was a part 
of the Phatthalung province. The artefacts that have 
been discovered comprise the images of Visnu of the 
period between the twelfth and the fourteenth centuries 
of the Buddhist era. The Lord is shown wearing the 
long cylindrical cap. The oldest temple of the place is 
Tham(- a cave) Ku (Guha) Thamku. It is an artificial 
man-made cave. It was built probably between the 
twelfth and the fourteenth centuries of the Buddhist 
era. To the west of the Sorigkhla lake the Brahmana 
artefacts have been found in Wat Khian. They are - a 
Brahmana temple and Yoni (vagina). The local people 
call this temple Wat Khaek Chi or Kok Khaek Chi. 
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Khaek Chi means the Indian Brahmana in white dress. 
It is believed that the Brahmanas had come there to 
propagate their religion. The Brahmanas played an 
important part in conducting the rituals in Phatthalung 
which was situated in the region called Kok Muang 
Bang Keo. This place is about three hundred metres 
towards the Brahmana temple. The Muang Brahmana 
city was laid near about the nineteenth and twentieth 
Buddhist centuries. Brahmanism had come there with 
the very laying of the city because the Brahmanas had 
to be near the royal representative for the purpose of 
conducting the royal rituals and ceremonies. That is 
why the Phatthalung city had Brahmana temples. 


During the reign of King Chulalongkorn, Rama V, a 
number of documents connected with Brahmanas were 
found in Nakhon Si Thammarat Sorigkhla and 
Phatthalung cities. In the Buddhist year 1442-1443 the 
Cambridge University of England had constituted a 
group to study the northern part of Malaya. W.W. 
Sweat, a member of that study group, has written in his 
Memoirs that ‘in the evening a high official, the Royal 
Administrator of Siam (Phra Ya Sukhum) told me that 
the city Sri Dharmaraja Nagara has Brahmana 
colonies. A few such colonies are in Sorigkla as well. It 
is believed that the civilization of the Brahmanas who 
had settled there first was older than the civilization of 
the other people of the region. Their civilization 
predated the civilization of the Siamese and the 
Malaya people. They have their own texts written in an 
Indian language of which they themselves have no 
knowledge’. In the year 121 of the Bangkok period 
Somdej Chao PhaKrom Phra Ya Narissaranuvattivong 
in the. course of his official inspection of the Malaya 
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peninsula had written about the Brahmanas of 
Sorigkhla in the following words: ‘Later we reached the 
houses of the Brahmanas. They had built a sacrificia] 
pavilion (mandapa). Two Brahmanas were Standing 
there. The Mayor told me that one of them is their 
chief. The other one blew the conch. When we crossed 
the border of village Bor Thing we entered the village 
Cha Thing Phra through the village Dan. Even though 
the Brahmanas of Nagara Sri Dharmaraja and 
Songkhla had come from India, they had a different 
genealogy. Krom Phra Ya Damrong Rajanubhava has 
written in his work Nirat Nagara Wat (Sojourn in 
Angkorwat) that it is a matter about which he would 
like to know from the Brahmanas of Kamboja because 
the Brahmanas of Krungthev (Bangkok) are of three 
types: 

1. Brahmanas who perform rituals.These had come 
from Nagara Sri Dharmaraja. 


2. The Horadacaryas (Hotracaryas), the astrologer 
Brahmanas who had come from Phatthalung. 


3. The Brddhipasa Brahmanas who help perforam 


religious rites, the sacraments (samskaras). They had 
come from Kambuja. 


I kept on making enquiries with the Brahmanas of 
Nagara Sri Dharmaràja and it is from them that I 
came to know that the original place of the Brahmanas 
performing sacrifice was Ramanagar and of the 
Horadacaryas (Hotracaryas) Varanasi. I could not 
know from the Brahmanas of Krungthev about the 
original place of the Brddhipasa Brahmanas. I would 
like to know about them from the 


E Brahmanas of 
Kambuja. When I enquired from aj 
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only thing that he could say was that his ancestors had 
come from mount Kailasa. The conclusion from these 
studies of scholars would lead us to the conclusion that 
Ramanagra and Varanasi are the two names of the 
same city. The place where the royal palace is situated 
is called Ramanagara. The Brahmanas of Nagara Sri 
Dharmaraja are the descendants of the Brahmanas 
who had come from the same one place. Since 
Brahmanas have been given different names it has led 
to confusion among scholars. According to the 
information provided by the eighty seven year old Chief 
Abbot of Wat Prang Chai monastery of Tambon the 
Phatthalung Brahmanas are called Malila Brahmanas 
or Bandoh (Panava) Brahmanas. Possibly Malila is the 
changed form of the words Mithila or Mathura. But 
there is no definite evidence that both these cities have 
any connection with the Brahmanas of Thailand. The 
possibility is that the name ‘Bandoh Brahmana’ is 
based on that ritual in the course of which a drum 
called Panava was beaten and the conch was blown. 
The description of the Brahmana ritual is met with in 
the fifteenth chapter of the Phoinsavadara, 
Varhgavatara. I have no further proof for this view of 
mine. I leave the subject to other scholars. *The 
Brahmanas had an important role in the Phatthalung 
city before the administrative reforms were introduced 
by King Rama V in the Buddhist year 2414 or 1894 A.D. 
The main rituals that the Brahmanas conducted were 
as follows: 


The ritual for warding off the evil from the city, the 
sipping of consecrated water for strengthening the 
loyalty to the king, the ploughing of the field and so on. 


As a result the City Administrator treated them with 
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respect. The Brahmanas also enjoyed respect of other 
royal officers and the common people. There are 
official documents from which it is known that the 
Royal Administrator had honoured some of the 
Brahmanas of Phatthalung with the conferment of 
titles. A summary of the observations of Sri Vorawat in 
his Phomsavadara, Varnsavatara is as follows: There 
was a group of twenty Brahmanas that would conduct 
rites and ceremonies under the leadership of Luang 
Thip (divya) Monthian (mandira) Na Wang. The group 
had four Brahmanas who had been honoured with the 
title Svayambhü. One of the Brahmanas would keep the 
record of the Brahmanas. The two Brahmanas, Sri 
Sobasamaya and Siddhijaya, would lead the Royal 
Administrator into the city. Four of the Brahmanas, 
Jayadharma, Jayamuni, Yosas(Dasas) and Srimui, 
were the helpers. Twelve Brahmanas looked after the 
Panavas (kinds of drums) and conches. There were 
two groups of four Brahmanas each whose duty it was 
to blow conch one by one. Two similar groups were 
there of the beaters of Panavas also. In the Buddhist 
year 2437 when King Rama V changed the system from 
the city unit to the provincial unit for administrative 
purposes, the authority of the City Administrator 
suffered decline as a consequence of which the.official 
rituals of the Luang Thip Monthian Na Wang also got 
curtailed. This led to the role of the Brahmanas getting 
diminished in province after province. The common 
people also lost much of faith in the Brahmana 
practices. The result of all this was that there came 
about a commingling of Brahmanical and Buddhist 
systems especially with regard to those matters where 


there was participation of both the Brahmanas and the 
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Buddhists. When the Thai society came under the 
Western influence, it became difficult to trace as of the 
descendants of the Brahmanas as would like to carry 
on the Brahmana ritualistic practices with the 
requisite training. One of the factors for the 
appearance of this phenomenon was that having 
accepted priesthood one could not leave it. It was like 
once a priest, always a priest. The official rituals 
suffering decline in numbers, affected the livelihood of 
the Brahmanas. There was no stipend for them from 
the State. They had, therefore, to depend upon the 
common people for subsistence. The, rituals they 
performed for them got them the fee-that was far too 
inadequate to make both ends meet. The result was 
that many among them gave up their ancestral 
profession of priesthood and took to farming. The 
decline in their fortune, however, did not deter them 
from nursing the feeling of their superiority to others, 
they being the descendants of the old Brahmanas, the 
caste accorded the highest social status in India. That 
feeling prompted them, even though in indigent 
circumstances, to build their houses on an elevated 
piece of land? 


As mentioned by W.W. Skiet, except the Buddhists they 
would not bow to any one, although they would show due 
courtesies to the Royal Administrator and would talk to 
him respectfully, the respect that they did not show to 
him (Skiet). They would tie their tuft in a way different 
from others. In place of the crown for the matted hair, 
the Jatamukuta, they would put on a kind of headgear to 


reveal their Brahmana identity. Since the Brahmanas 


are of higher caste, they would not normally go in for 


inter-caste marriage for fear of being excommunicated 
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from their community. Phatthalung had many villages 
inhabited by Brahmanas. The names of some of them 
are: Don Khet, Don Run, Don Yor, Kok Va, Lam Pa, 
Saifai, Don Nud, Don Chap, Chong Tha Non, Bang 
Kaeo Tai. 


In spite of the role of the Brahmanas having suffered 
decline in official matters, the Phatthalung Brahmanas 
continued with their relationship with the State. This is 
evident from the fact that when- King Prajadhipok, 
Rama VII had come to the Phatthalung province to 
meet his subjects in the Buddhist year 2471 (1928 
A.D.), the Brahmanas had welcomed him with the 
blowing of conches and beating of Panavas (drums). 
When in the Buddhist year 2502 (1959 A.D.) the 
present King Pumipon Aduldej (Bhumibala Atulyateja) 
Rama IX.came to meet his subjects along with the 
queen, the Brahmanas welcomed him in front of the 
City Hall. That was the last the Brahmanas had 
welcomed the Thai ruler. Only a few descendents of the 
Brahmanas are left in Phatthalung now. Only four had 
initiation in Brahmanism. They are Brahmana Thong, 
age 88 years, Brahmana Bun Ma Chailkian, age 69 
years, the chief Brahmana, Brahmana Bunchan 
Chailkian, age 66 years and Bráhmana Bua Chailkian, 
age 64 years. Presently these four Brahmanas conduct 
rituals for the common people like Khwan Naga Vidhi 
where a person who wants to be a Buddhist monk is 
readied from the spiritual point of view, Khwan Dek 
Vidhi which provides mental strength to a child, 
marriage ceremony wherein a Brahmana pours water 
on the bride and the groom with conch, the house 
warming, the chanting for the well-being of the house. 
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Besides these, there are the rituals like initiating a 
Brāhmaņa in Brahmanism which could be any time in a 
year, the funeral rites, the ritual connected with earning 
merit by donating mao (the flattened rice) to mark the 
New Year. 


The traditional rituals of the Brahmanas of Phatthalung 
agree and also disagree with those of the Brahmanas 
of Nakhon Si Thammarat and Krungthev (Bangkok). 
The ceremonies, the traditions, the customs and the 
arts of the Phatthalung Brahmanas are as under: 


Dress 


Ordinarily the Phatthalung Brahmanas put on white 
Kurta. On the lower part of the body they put on a white 
cloth similar to the Dhoti of India. A white cloth is put 
on the head to tie the hair in a way that the hair is not 
seen. On completion of the ritual they put on a different 
dress. They then put on a Kurta with full sleaves upon 
the Kurta going up to the knees that they had put on 
earlier. The form of the Kurta is like the male Thai 
national dress or the Indian national dress. The cloth 
on the lower part of the body is worn like the Dhoti of 
India. The Brahmanas also put on a cylindrical cap 
which is made by stitching the twelve layers of cloth. 
The cap is made in such a way that the corners of both 
the sides look erect. The cap represents the matted 
hair. On their shoulder the Brahmanas carry a white 
folded cloth (Arigavastram). They wear a rosary round 
their neck the beads of which are generally made of the 
cow-horns. The dress as described above agrees 
entirely with the description of it by Skiat: 


*On 15" April some Brahmanas came very early. Their 
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others. They were wearing sarong like the Malay people 
but the style of its wearing was like that of the Siamese. 
They were wearing Jubali, the Arab-style long coat and 
caps whose two ends, right and left were seen going 


up." 
The Restriction about Food 


The beef and the meat of quail is taboo for them. They 
believe that the cow is a sacred animal. The bull is the 
vehicle of Mahadeva. The quails they do not eat 
because they think that they are the Sivalirigas in a 
different form. According to a story when Lord Siva 
was passing through a jungle he noticed a male and a 
female deer engaged in the sex act. This aroused the 
desire for sex in him and he became eager to engage 
himself in sex play with the female deer. He assumed 
the form of the male deer and had sex with the female 
deer. Thereafter he felt so bad at his act that he 
severed his sexual organ. It is this sexual organ that 
turned into quail. 


The Idols for Worship 


The idols the Brahmanas worship are in fairly good 
number. They are— the idol of Mañjuśrī Bodhisattva, 
Siva, Uma and Ganeéa, the ring which has on it the 
figure of Nandi and so on. Of these the position of Siva 
is supreme and the Brahmanas worship him in that 
way. 


Maijusri Bodhisattva 
It is cast in white copper. It is eight centimetres in 
width upto the belly and eight centimetres in length. 


The place where it is placed is four centimetres long. It 


is one of those idols which ar ; 
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Phatthalung Brahmanas. It is because they believe that 
it was the form which Lord Siva assumed to break the 
earth. Whatever the ritual, the Brahmanas would carry 
with them the idol of the goddess as the presiding deity 
of that ritual. While the truth is that this is not a Hindu 
idol at all but an idol of the Mahayana sect of the 
Buddhists. The idol is placed on a stone slab of the 
shape of straight or upturned lotus with Siva in the 
posture of sitting cross-legged. It has a hedgear and its 
right hand is in the posture of granting a boon. Its left 
hand holds a lotus. The idol is of the Tibeto-Chinese 
style. 

Siva 

This idol made of white copper is ten centimetres in 
length and 4.5 centimetres in width. The stone on 
which it is based is 2 centimetres in width. It is in a 
posture of dance. Its right foot which had got damaged 
with a fall from an elephant in the course of a 
procession is set on a demon called Munyalak. The left 
foot is upright. It has four hands. In the right hand at 
the back it holds a Panava (a kind of drum). The right 
hand in the front is in the posture of granting a boon. In 
the left hand at the back there is fire and the left hand 
in the front points to the raised foot. There is halo at 
the back of the idol which has fire in its middle. The 
style of the idol indicates that it is cast in the Chola 
style of South India. The Brahmanas of Phatthalung 
take it to be the idol of Narayana (Visnu) because of its 
four arms. 


Uma 


The image of Uma is also made of white copper and 
stands OÑA Totus; straight: or. upturneg.. Both the hands 
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in it in the reverse form are on the knees. There is halo 
at its back which has fire in its centre. Possibly this 
had come into vogue in the Ayuthaya period. 


Ganesa 


This also is made of white copper. In its central part 
its width is 6.5 centimetres and length 8 centimetres. 
In this idol on a simple stone slab one leg is put on the 
other. Both the hands, the right one below the left one, 
are in the lap. The right hand carries GaneSa’s 
favourite Modaka. The bulging belley is covered by the 
serpents. Of the Hindu deities the one whose largest 
number of idols has been discovered is GaneSa. Four 
idols of it have come to light so far. 


The figure of Nandi on a Ring 


Its workmanship is not good. It is in the possession of 
Sri Sayambhu, the chief of the Brahmanas of 
Phatthalung. He had got it from his ancestors. At 
present it is with Brahmana Thong Chilkiyang of 
Tambong Muang in the district Chiasen in the province 
of Phatthalung. 


From the description given above it would be clear that 
the Brahmanas are Saivites. Lord Siva is the deity they 
worship. That the Phatthalung Brahmanas were/are 
Saivites is proved by another evidence. Whenever the 
Brahmanas begin a ritual they recite the following 
lines: 

Om namah Sivaya. Om pad samay sanamanah 
(padmasanaya namah). 


The Religious Rites for warding off Evil to the City 
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14th day of the dark fortnight of the lunar month or the 
fifteenth day of the dark half of the lunar month. It was 
performed in the hall opposite to the residence of the 
Governor in Tambon Lampa in the district of Muang in 
the province of Phatthalung. Both the types of rituals, 
the Buddhist and the Brahmanic, were observed on this 
occasion. The Governor would light the victory lamp 
and would select the prisoner who was to be sacrificed 
for warding off of the evil to the city. The Buddhist 
monks would carry on with their rituals for the above 
purpose and for the well-being of the city. After that the 
Brahmanas will conduct their rituals. They would 
continue chanting the word Om. In between they would 
blow the conch and beat the drum. After that the city 
officials accompanied by the citizenry would drive away 
the selected prisoners. They were not allowed to enter 
the city again. The belief was that no evil would befall 
the city that year because the prisoners who are the 
` symbols of evil have been thrown out of it. 


The Ritual of Strengthening the Loyalty to the King 


In the Ayuthaya period this ritual was performed on the 
fourteenth day of the lunar month to confirm and 
strengthen the loyalty to the ruling monarch. In the 
Bangkok period it was observed twice a year, first time 
on the third day of the bright fortnight of the lunar 
month and the second time on the 13" day of the dark 
fortnight of the lunar month. The tradition of organizing 
this ritual is being observed continuously in Kok Mung 
Bang since the establishment of the feudal city of 
Phatthalung around the nineteenth century of the 
Buddhist era. Those days this was observed in the 
discourse ,] jayilion 1 of gie aud d EROR RPE wa 
Khiyan Bang Kaeo ot tambong Chong THA Non ifthe 
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district Chaisen in the province of Phatthalung. Now-a- 
days the local people call this monastery by the name 
Vihan Thu Nam Phra Phi Pat Satya. When later in the 
Ayuthaya period the hill of Phatthalung was transferred 
to Tambon Chayaburi of district Muang in the province 
of Phatthalung, the ritual came to the performed in the 
initiation pavilion of the monastery Wat Nai Yor. When 
in the Bangkok period this city was transferred to 
Tambon Phya Khan of district Muang Phatthalung, the 
ritual came to be performed in the initiation pavilion of 
Wat Wang Ke. When in 1466 Buddhist era this city was 
transferred to Tambon Khuh Sa Wan, the ritual came 
to be performed in the initiation pavilion Pha Du Hom. 
This ritual is jointly performed by the Buddhist monks 
and the Brahmanas. The Brahmanas prepare the 
consecrated water in which are put the different arms 
and armaments. They continue chanting Om while the 
ritual of water-bathing, jalabhiseka, called Om Chaeng 
Nam, is in progress.The Buddhist monks continue 
chant of their own sacred mantras. A description of the 
ceremony actually held is given as under: 


This ritual was performed on 2nd April in the Buddhist 
year 2473 (1929 A.D.) in Wat Pra Du Hom at 4 'O clock 
in the afternoon. Four Buddhist monks started chanting 
Pali mantras in the initiation pavilion of Wat Pra Du 
Hom. After that the Brahmanas took over and 
performed the Brahmanical ritual. On 3rd April at 1'O 
clock in the afternoon the Buddhist monks again 
started the chanting of Pali mantras. After that the 
Brahmanas started chanting Omkar Cheng Nam. 
Thereafter the monks recited the sacca gāthā. The 
royal employees then took the oath and sipped the 


sacred water. With this the ritual 
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year 2475 of the Buddhist era saw the end of the ritual 
for it was in that year the absolute monarchy had come 
to an end. 


The Flattened Rice Ritual 


In Thai it is called Pra Phe Ni (Sanskrit Praveni) Tham 
(7make) Bun (Sanskrit Punya) Mao (-flattened rice), 
“to make flattened rice for earning merit”. It also is 
called Pra Pheni Bun Pi Mai, “to earn merit for the New 
Year". The Brahmanas of Phatthalung gave great 
importance to this ritual the year round. It was observed 
every year on the first day of the fourth lunar month. 
That day the Brahmanas and their descendants visited 
the district’s Suan Khuha (Svargaguha) Nigrodharama 
(Wat Kok Khoi) to earn merit. Among the eatables 
distributed on that occasion one was Khao Upran which 
was prepared by frying in a pan the uncooked rice. This 
rice was later pounded with pestles which separated the 
husk from the rice. Later it was cooked in honey. The 
other was Khao O which was prepared with uncooked 
sticky rice in the same way as was Khao Upran. The 
third was Mao Mao which was prepared with sticky rice 
fried in pan. The rice was pounded which separated its 
husk. After that coconut powder and sugar were mixed 
with it. This ritual would start at 4.00 in the afternoon 
and was performed by four Brahmanas. They would 
bring the idols of Siva, Visnu, Uma and Ganega and 
place them in front of the main idol of the Buddha in the 
hall (sala). In front of the Buddha idol nine candles 
placed vertically were lighted. In front each of the idols 
mentioned above were placed nine betelnut leaves. 
Similarly were they placed on the stand for each of 
them. Along with these was placed a pitcher which 
contained water from the well called Nam Bang which 
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was mixed with normal water. Both sides of the altar 
had flower pots for decoration as also three vessels for 
collecting water coming to them with the ceremonial 
bath of the idols. At the start of the ritual a Brahmana 
would light in front of the main idol of the Buddha 
candles and joss-sticks. As a next step he would tie this 
idol with other idols with a thread in such a way that the 
same after wrapping the idol could be passed on to the 
other idol. With the loud chant of Om each idol was 
given a ceremonial bath. During the bath the conch 
would be blown and the Panavas beaten without break. 
After that the Chief of the Brahmanas would chant Om 
aloud. The bath water collected in the vessels would be 
sprinkled on his palms, heels, navel, forehead, face and 
the heels the second time. All this done, The Chief of the 
Brahmanas would write the sacred syllable Om on all 
sides of the idol. Thereafter the Naivedya was offered to 
idols on leafy plates. The Naivedya comprised Khao 
Mao, Khao Uan and Khao Au. The Chief of the 
Brahmanas then would light the candles on the stands 
with betelnut leaves and would chant Om to invoke the 
deities. He would offer them the joss-sticks with the 
chant of the following mantra: 


Om vanaspattiyo bhavo ghen pana apanam agaresya 
devanam püjamy ahampanikunyate 


While offering the flowers he would chant the mantra; 
Om malikotpakunsi mala ghaghatam bhasai sevanti 


Kantikarayatrisandiya rattaked siriktam 
bhamanisambhotam sükandi camanahbhatagavadlaraja 
nikambhotandira pusayamitam 
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As he offered the betelnut leaves to the deities he 
chanted the mantra: 


Pükadsumbhükadpüramsivannavantriyo desakalat 
samanam satambulam paniukunyate. 


While offering Naivedya to Siva, Visnu and GaneSa his 
Mantra would be: 

Om  siravadgritilamkaitamsaranibham naivedyarh 
raiyataiya petvasamsaram daruvinasanam 


While offering Naivedya to Uma he would chant 


Om khasadakroydevi sikinna- 
srivdupakhadevvonammakkhamuccaram 


The chanting of each mantra was followed by the 
blowing of the conch and the beating of the Panavas. 
The Brahmanas would go on chanting Om the whole 
night. In the course of this chant the food for the 
Brahmanas and their descendants who were their close 
relatives would be Khao Mao. In the morning the 
Brahmanas cooked vegetables. This food that had 
already been made ready comprised pumpkin or gourd 
of the shape of a star or four petals cooked in the soup 
of ground coconut (with no meat) and condiments. The 
entire meal was vegetarian. While the Brahmanas 
would be busy performing the ritual the whole night, 
their descendants would engage themselves in the 
ritual of giving alms. They would serve the Brahmanas 

a number of dishes on lotus leaves. In the course of the 

ritual they would continue chanting Om and blow conch 

and beat Panavas. The left over of the food of the 

Brahmanas was dug into the earth close to big trees. 

The Brahmanas and their descendants then would go 

back to their homes. 
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The Brahmana Initiation Ritual 


The purpose of this ritual is to continue the Brahmana 
ceremonies. This ritual has continued from generation 
to generation. The Brahmanas believe that after this 
ritual they have a rebirth for which reason they are 
called Dvijati, twice-born. The first birth they have is 
because of their being born in a Brahmana family. The 
second birth they have is after this ritual. 


The following are the conditions of eligibility for 
initiation: 
1. Only a man is eligible to have initiation. 


2. The age should be 42 years. Sometimes it could be 
even 40 years. 


3. A person should be Brahmana by birth, i.e., father 
should definitely be a Brahmana. Normally it was 
the eldest boy of the Brahmana family who was 
initiated. 

4. The son born of a Brahmana father and a non- 
Brahmana mother can have initiation but not the 


son of a Brahmana mother and non-Brahmana 
father. 


5. A person who is to be initiated is first to learn the 
chanting of Om according to the norms prescribed 
in the scriptures. It is only after that that he can be 
eligible to have initiation in Brahmanism. 


. The ritual of initiation is performed only once a year 
and the date decided for it is the first day of the 
bright fortnight of the fourth lunar month. A person 
who is to have initiation has to arrange for the 
clothes that go with initiation. They are a white 
lower cloth, a white Kurta (coat?) with full sleeves. a 
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white cloth for tying on the head, a cylindrical white 
cap, an Arigavastram as also such other things that 
go with the Brahmanas like a rosary made of the 
horns of a cow, a conch, a Panava (a kind of drum) 
and traditional Thai texts that contain the 
mantras. At present the ritual for initiation in 
Brahmanism is performed in the discourse hall of 
Wat Nigrodharama of Tambon Khuha Saban (Guha 
Svarga or Svarga Guha) because of its closeness to 
the cremation ground for the Brahmanas, but the 
most important reason for this is that the Abbot of 
this monastery is originally from the Brahmana 
family. On the above mentioned date the person 
who is to be initiated has to come to the 
Nigrodharama monastery with the necessary items 
along with his relatives. On that occasion three 
Brahmanas and four Buddhist monks are invited of 
whom one should necessarily be of the category of 
Upajjhàya (Upadhaya). In the monastery à 
prominent Brahmana of the name of Sombhu or 
Svayambhü shaves the hair of the person to be 
initiated. A few hair is left out right in the middle of 
the head for tying them to form the tuft. Then he is 
made to wear white cloth. The same type of cloth is 
tied around his head. He then offers obeisance to 
the Buddhist monks and puts on the same kind of 
dress as is put on by the Brahmanas who are to give 
initiation. He then invokes the deities with Pali 
mantras. After the invocation he utters the four 
letters na, ma, ba, and dha to keep himself secure. 
These letters are symbolic of the expression Namo 
Buddhaya. He then has five types of instructions 


(paiicopadesa) from the Upajjhaya- As this ritual is 
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in progress the Brahmanas continue with the 
blowing of the conch and the beating of the Panava. 
Then the Brahmanas remove the cloth tied round 
the head of the person being initiated and put on it 
the cylindrical cap with the chanting of the mantras. 
The newly initiated then joins his palms and the 
Chief of the Brahmanas garlands him. He is then 
given the conch and the books which have the 
mantras written in them and which he has to use in 
the course of his profession. With this the ritual 
comes to an end. The initiated Brahmana can 
marry like others but he has to be a Brahmana the 
whole life. He cannot renounce Brahmanahood any 
time. According to Chief Abbot Phra Khru Samuha 
(a title indicating the rank of the Buddhist monk) 
Phrom Khemabhirato of the monastery Prang Chai 
(Jaya) of Tambon Prang Chai of the district Prang 
Mu of the city of Phatthalung, there is another kind 
of ritual also for initiation in Brahmanism. He had 
seen it in the village Non Khet of Tambon Khao 
Chaiak of the Phattalung city. 


On the day of the initiation the relatives were present 
for the initiation ritual. The chief of the Brahmanas 
asked the relatives to tell the person to be initiated to 
cover his head. Relatives held the two ends of the cloth. 
The Brahmanas performing the initiation ceremony 
chanted Om and blessed the Brahmana going in for 
initiation. The Brahmana initiation through this ritual is 
called Brahmana Nata or Brahmana  Paiüiati 
(Brahmana Prajtiapti). 

The initiation ceremony of the Brahmanas of 
Phatthalung is different from the initiation ceremony of 


the Brahmanas of Bangkok and other places like Chaya 
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(Jaya). In Bangkok it is not necessary for a person 
going in for initiation that he should be 40 or 45 year 
old. The Brahmana who gives initiation in this form of 
the ritual is called Brahmana Rajaguru. He is different 
from Brahmana Paññati. In this ritual the Brahmana 
being initiated does not tie the tuft at the back of the 
head nor does he cover the knot with white cloth nor 
does he put on the cylindrical cap. Further, he has to 
put on white clothes only at the time of the performance 
of the ritual. Otherwise he can have the normal dress. 
The most noteworthy difference between the 
Brahmanas of Phatthalung and the Brahmanas of other 
places to which reference has already been made is 
the restriction about the age. The restriction only 
applies to Brahmanas of Phatthalung but not to those of 
other places. One custom which is common to all the 
Brahmanas is that a Brahmana born in a non- 
Brahmana family can also perform the Brahmana 
ritual having learnt it but he is not entitled to keep tuft 
and wear a cap. 


The Funeral Rites 


The dead body of a Brahmana is placed in the lotus 
posture. Why should this be so can be known from an 
episode. According to it there was a quarrel during the 
lifetime of the Buddha himself as to who of them, Siva 
or he himself, is the lord of the universe (Jagadisvara). 
Both of them had to go in hiding one by one. The other 
one was to trace him. The one who is able to trace the 
other would be the winner entitled to the position of the - 
lord of the universe. First it was the turn of Siva. He hid 
himself in the deepest of the deep bottom of the ocean 
but Buddha somehow found him out. When it was the 
turn of the Buddha, he hid himself in the matted hair of 
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Siva. Siva tried to find him but could not. He then 
called out to the Buddha who responded to his call. 
The sound of the Buddha resonated in all the four 
continents. Siva could not make out as to from where 
the sound was coming. He conceded defeat with the 
result there was no place for him to live. He then asked 
for that much of space from the Buddha where a 
Brahmana could sit and give up his life. The Buddha 
accepted this. After death the body of a Brahmana is 
given a bath and is besmeared with the paste of 
sandalwood. It is then placed in a four cornered water 
pot with the pointed upper portion. The water pot is big 
enough to accommodate the dead body in the posture 
of Padmasana (lotus posture). To put the body in the 
water pot is symbolic of the Brahmana being of the 
higher caste. In the dead body hands have to be joined 
and should face the north east. The tuft should be tied 
to the cover of the water pot. A Brahmana then takes 
that body placed in the water pot to the cremation 
ground and puts the water pot in a dug up pit. The pit is 
then filled with the earth. A stone slab is placed on it to 
serve as a mark of the internment of the pot with the 
body. After the cremation the Brahmanas return to the 
house of the dead Brahmana. They are fed with the 
meat placed on the upturned mortar. With this comes 
to an end the cremation ceremony. Now- a-days the 
custom of feeding the Brahmanas is not followed. The 
description of the final rites of the Phatthalung 
Brahmanas is found in an article entitled the Memoirs 
of the Groups Surveying the Northern Region of Malay 
constituted by the Cambridge University in the 
Buddhist year 2442-2443 (1899-1900 A.D.) — some 
Brahmanas live near the river Lam Pam. They place 
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the dead body in the sitting posture in a four- cornered 
water pot and intern it in the pit. The tied tuft of the 
body is tied to the centre of the cover of the water pot. I 
was invited to this ceremony because of my being a 
Buddhist monk. I saw for myself the water pot being 
interned in the pit. The dead bodies are placed in 
sitting posture for the reason that the ancestors of the 
Brahmanas had begged of the heaven/sky that they 
should be given that much of space that they should 
quit the world in the sitting posture. 


In the memoirs there is reference to the cremation 
ground of the Brahmanas which was located in the 
ground opposite the monastery Wat Khuan Kruad in 
Tambon Prang Mu in the city of Phatthalung. 


"Thereafter we had a survey of the cremation ground of 
the Brahmanas which is one of its kind in that region. It 
is similar to the Malaya graveyard in one respect and 
that is that there too there is a post on the grave. Then 
we talked to the Brahmanas. I chanced to have a 
traditional manuscript connected with the ritual for the 
cremation of the Brahmanas. The cremation grounds 
of the Brahmanas of Phatthalung that come to my 
notice are the following four: 


1. Towards the north west of the Buddhist monastery 
Khaet Ban Kaeo of Tambon Chong Thanon in the 
district of Khao Chaisen. The locai people call it the 
pacha (Smasana) of Chee (Dvija) Khaek (Indian). It is 
not in use now. Originally it had a swan pillar opposite 
it. Later the Khuan-Kruad monastery removed it and 
used it in the form of the pillars of the Enti, the 
residence of the monks. Its image of the hansa had got 
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monastery Nigrodharama. This has been in use since 
very early times. The last cremation ground is the 
Buddhist monastery ground in Tambon Tam Nan of the 
district of Phatthalung. This serves for all the 
descendants of the Brahmanas and others. 


The Recitation of the Grhya Mantras 


The Brahmanas perform this ritual to ward off ill- 
omens or terrible calamity befalling houses. These ill 
omens or disturbances could be of the following type: a 
tree near the house being struck with lightning, the 
continuous entry of bats in the hcuse, the untoward 
happenings involving the owner of the house and his 
relatives. To ward them off the Brahmanas are invited 
to chant the Grhya mantras (the mantras related to the 
house). The name of this ritual is Vidhi Aradhana 
Ubadva (Upadva). This ritual begins around the 
evening. First the land-lord invites a Samana to worship 
the soul/s living in the house. In the evening the 
Brahmanas put all the idols on the altar which is 
covered with white cloth. For worshipping the idols the 
owner of the house brings flowers, joss-sticks and nine 
betelnut leaves for each of the idols. The members of 
the family of the owner of the house cut their nails and 
hair and place them in front of the idols. This ritual is 
called Sarigraha. A water pot full of the water from a 
pond, a well and the river Nam Bang, the three ears of 
the rice, one Baht coin, a golden ring, the guava, the 
lemon Ciang Phra, the leaves of Mak Phu and the three 
bundles of the Kuśa grass are used in this ritual. In 
addition.to this are put to use the leaves of Nei Darn 
Bae Thongs Yor, Thong Lang and Sompoi. The 
Samana lights the candles and the joss-sticks for the 
worship «$fthe sgods: Hei thienocliarteithetmiantras"for 
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invoking the deities. This is followed by the blowing of 
the conch and beating of the drum. The Brahmanas 
prostate before the idols to express their reverence fos 
them. They pray to the Triratna (Buddha, Dhana 
and Sangha). They g0 on chanting Om. The duration 
the Brāhmaņas continue with the ritual, the owner of 
the house and the neighbours continue twisting the long 
rope of the KuSa grass.The rope is so long as to cover 
the whole of the house. This act of twisting the rope the 
local people call by the name Phu Kha. Till the morning 
the Brahmanas go on chanting Om. They stop it after 
that to catch up with some sleep. In the morning the 
owner of the house and his relatives come together to 
receive from the Brahmanas the spray of the 
consecrated water. Then red and white threads are 
tied on the Kusa rope. The Brahmanas take this (rope) 
to all the four sides of the house in one stroke and that 
brings it under its circumference. This activity is called 
Mung Kha in the local language. It is necessary to keep 
an earthen pot filled with consecrated water and a tray 
with betlenut leaves ready while the Kusa rope is tied to 
a normal rope. A rod stands dug up in front of the 
house for three days. During these three days anybody 
entering the house and coming out of it has to 
besprinkle himself with consecrated water. This 
ensures the well-being of the owner of the house and the 
visitors. 

Other Rituals 

Besides the above rituals there are many other rites 
and ceremonies that the Brahmanas of Phatthalung 
performed like the setting of the spirit house near the 
periphery of the house, the ritual for casting the 
Buddha iiiagésy thesconsecration ofthe aumpletg,, the 
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ritual for investing the person aspiring to be a monk 
with spiritual power, the sprinkling of the consecrated 
water on the hands held together by the groom and the 
bride in the process of holding the hands (pani- 
grahana) in the marrige ceremony and so on. All these 
rituals have so changed on account of the admixture of 
the Buddhist and the Hindu customs that it becomes 
difficult to identify them as distinctly Hindu or 
Buddhistic. The description given above highlights the 
sway of the Brahmanas on Thai Society that sill 
continues to ensure a place of honour for them. 
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